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F iſ Goſpel-Promit. . 
| In Anſwer to a BOOK, entitled 


Chriſtianity as old as the Creation, &c. 


H. that 5 fr in his eton Cauſe feemeth juft, but his Neigh- 
 bour cometh and fearcheth him. Prov. xviti. 17. 


Nuicguid Philoſophi, quicquid Rabbini td de re (vii & im- | 
| mortalitate) dicunt, TENEBR& ſunt, ſi ad EvaxczTII Lu- 
RN comparantur. 


Whatſoever the PnaiLozorntrs, whatſcever the Rannins 
 Jp#ak of Life and Immortality, are Darkneſs, if compared 
* the 42 of the Geſpel. Grotius in 2 Tim. i. 10. 
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ERRAT A. 


P. 5. line 1. dele a. p. 12. 1. penult. Godwyr's. p. 16. 
I. 9. ?. p. 18. 1. 10. b. p. 21.1. 17. how, r. now. p. 37. 
I. alt. r. ſo. p. 42. 1. 12. ?. p 42. I. penult. r. this, for the. 
. 64. I. 30. AppenDa, would not that law, All the FigsT- 

oRN of thy Sons thou ſhalt redeem, Exod. xxxiv. 20. have 

9. e liberty to redeem his Daughter? Might the 


given 
Firlt. Bern of Sons be redeemed? Why not then the Firſt- 


Born of Daughters? See alſo Lev. xxvii. 2, 3, 4. 

The Targum of Fonathan adds to thoſe words, it was 4 
Statute in Iſrael, that no Man ſhould offer up his Son or 
Daughter for a Burnt-Offering, as Fephtha the Gileadite did, 
and did not conſult Phineas the Prieſt: And if he had con- 
ſulted Phineas the Prieſt, he might have REDEEMED HER 
with Money. | 

From whence I conclude, in the Opinion of this Feri/þ 
Paraphraſt, by the Law of Moſes He might have redeemed 
Her with Money; the Suppoſition that He did not conſult 
Phineas the Prieſt not being mentioned in the ſacred Hiſtory, 
looks very like a Rabbinical Fable; for would not Fephtha 
conſult any one, rather than ſacrifice his Daughter? eſpeci- 
ally when he had two Months to conſider and ask advice. 


F. 64. J. Penult. r. TAT) 7. p. 70. 1. 26. r. Concluſion. 
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F I thought the following Papers 
1 needed an Apology, I had never 
communicated them to the World: 
bur ſince every Chriſtian, and eſpeci- 
ally every Miniſter, is bound to de- 
fend Chriſtianity in the beſt manner 
he can, I was willing to do it for the 
Sake of thoſe Chriſtians, who have 
not much Time, Inclination, or Ca- 
pacity to read more voluminous and 
learned Diſcourſes. 


In this firſt Part, I have allowed 
che Religion of Nature to be abſo- 
lutely perfect; yet ſince Men cannot, 
or at leaſt do not live up to the Dic- 
tates of Reaſon, a Revelation is very 
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iv The PREFAcE. 


deſirable, if not neceſſary, to aſſure 
us that God will pardon Sinners on 
their Repenrance, and reward imper- 
fe& Virtue with eternal Happineſs in 


another State: beſides many other Ad- 


vantages Chriſtianity _ along 
with it. 


In the other Part, I ſhall conſider, 
this Gentleman's Objections againſt 
that Revelation, which we believe is 
contained in the Old and New Teſta» 
ment: This ſhall be publiſhed, if 
Life and Health be continued, as ſoon 
as my {low Genius, and other neceſ- 
ſary Affairs permit. I hope ſome 
abler Pens will make up my Defects, 
but all well-meant, tho leſs complete 
Attempts in Defence of the Faith once 
(and at once) delwer d to the . — 
ſhould be * a 
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The PREFACE. 


Is it not more than Time for Chri- 
ſtians, eſpecially Proteſtants, to lay 
aſide their leſſer Differences, and join 
together againſt Deiſm, which is 
breaking in upon us like a Flood? 


I will not deny this Gentleman his 
due Praiſes, he writes with an Appear- 
ance of Sobriety, and ſome few Paſ- 
ſages excepted, he hath avoided ſay- 
ing Things very offenſive to Chriſti- 
ans: We ſhould (I confeſs) rejoice to 
ſee the fine Parts and Learning of 
ſome Gentlemen better employed than 
to be always ſtarting Difficulties, and 
raiſing Objections againſt Revelation, 
without ever attempting to ſolve and 
anſwer them, I obſerve, that de- 
ducting his Quotations, which are nu- 
merous and yery long, his Reaſoning 
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vi The PEACE. 

is the leaſt Part of his labour'd Per- 
formance. I have follow 'd his Me- 
thod in making it a me bernaen 


What is or may be made publick 
by me is devoted to the INTERESTS or 
Turn, PiETY AND CHARITY. | 


The 
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ſhip and Faith being required not for 
God's own Sake con Per'd p. 32 
CHAP. VI How far the Religion of Na- 
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nally revealed, muſt be the ſame as this 
Author aſſerts. p. 47 


CHAP. VII. MWhether natural and re- 
vealed Religion having the ſame 2 
their 


CONTENTS. 


their Precepts muſt be the ſame, as this 
Gentleman affirms they are. Page 56 
CHAP. VIII. He affirms very truly, that 
the not adhering to thoſe Notions Reaſon 
diftates concerning the Nature of God, 
hath been the Occaſion of all Superſtition, " 
. 59 if 
CHAP. IX. I is here debated RM our =_ 
Author, whether the Means of the tra- 3 
ditional, as well as original Revelation J 
muſt be the ſame, admitting human Hap- 1 
pineſs to be the ultimate End of both. * 


. 69 

CHAP. X. Our Author's A fertion, that 

God doth not act arbitrarily, or inter- 

je unneceſſarily, allowed with ſome Di- 

ftinction p. 71 

CHAP. XI. Is the ſuppoſing Things mere 
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As this Gentleman affirms it is. p. 73 
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TG Chriſtianity 
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Chriſtianity not older than the Firſt 
Goſpel-Promiſe. 


A. Am very glad to ſee you, for I know 
| I you read moſt Books that come out 
in the learned way: Have you ſeen 
one lately publiſhed, called, Chriſtianity as 
old as the Creation, or the Goſpel a Republi- 
cation of the Law of Nature? 

B. I have ſeen and read it with ſotne care. 

A. What are your Thoughts of it? 
B. Will you allow me to be free? As there 
are ſome good Things in it, concerning the 
Religion of Nature, the Superſtition, Pride, 
and Cruelty of too many Eccleſiaſticks, Cc. 
ſo he hath advanced other Things very falſe 
and dangerous, with a cunning Deſign to 
render all divine Revelation needleſs, and 
to prove that the Chriſtian Religion cannot 
be from God. . 

A. I am obliged to you for your Frank- 
neſs, but defire you wou'd enter on Particu- 
lars, for I find this Book much cried up by 
ſome People. F | | 

B. I don't wonder at it, for too many are 
fond of every Book that tends to expoſe Chri- 
ſtianity. 

But to be a little more particular, I ob- 
ſerve our Author ſtumbles at the Threſhold, 
which is a bad Beginning; for his Title is 2 
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2 Chriſlianity nat older than 


well choſen, Chriſtianity as old as the Crea- 
tion, if he had ſaid, as old as the Times im- 
mediately fucceeding Man's Fall, I ſhould 
have thought it more agreeable to Truth, 
but then it had not ſuited his Scheme. 

A. But don't we Chriſtians ſuppoſe the 
firſt Pair (Adam and Eve) fell ſoon after their 
Creation? | k 
B. It is generally thought they did, yer 
by Chriſtianity, I believe, all underſtand 
God's gracious Deſign to fave fallen Creatures 
thro a Redeemer, on their unfeigned Faith, 
ſincere Repentance, and perſevering Obe- 
dience; if this be the true Notion of Chri- 
ſtianity, in Strictneſs of Speech, I think, it 
can't be ſaid to be as old as the Creation. 

A. If you don't like the former Part of 
the Title, doth not he ſeem to correct it, by 
adding, or the Goſpel a' Republication of the 
Law of Nature ? | 

B. That don't mend it, but in my Opi- 
nion makes it much worſe, for it conſounds 
Chriſtianity (which I ſhall ſhew you. is a 
REMEDIAL Law, and which Divines lay is, 
Tabula poſt naufragium) wich the Law of 
Nature, which are very different Things. 
The latter conſidering Man as innocent. and 
capable to keep it perfectly; the former as 
unable to keep it, and furniſhing him with 
Helps to keep it ſincerely, till the fallen Crea- 
ture is raiſed up to a State in which he will 
be able to keep che Law of Nature per- 


the Firſt Goſpel-Promiſe. 3 


A. I believe you are right, but the Book 
may be very good, notwithſtanding the Title 
is improperly choſen. Let us go on to his 
Preface. | 

B. I am not of his Mind about the Un- 
certainty. of Tradition in ſome Matters of 
Fact, which are tranſinitted to Poſterity by 
ſeveral Perſons, of difterent Sentiments in 
many other Things *: His 9 to enable 
Men of the meaneſt Capacity to diſtinguiſh be- 
tween Religion and Superſtition, 1 approve of, 
but fear ſome Readers will be apt to con- 
clade, his Defign is to take them off from 
all regard to Reveal'd Religion, that they 
may be out of danger of being tainted with 
Superſtition : Whereas my Deſign in this 
Converſation with you is to defend Chriſti 
anity on ſuch a large bottom as Men of the 
meaneft Capacity can underſtand, without 
running into a ſuperſtitious Dependence on 
any ſort of PRIEs Ts, JEwisn, PAGAN or 
CHR1STIAN, which are a Set of People much 
out of fayour with him. I know no Chri- 
ſtian Divine of any note, that ever affirmed 
the Duty and Happineſs of Rational Crea- 
cures were ſeparable: So that this is no new 
Diſcovery our Author hach made. 

A. Let us proceed to his Firſt Chaprecr. 
B. I am at your Service. 


1 cannot think but he believes the Subſtance of many 
Hiſtorical Facts recorded by Fews, Pagans and Chriſtians. 


B 2 CHAP. 
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4 Chriſtianity not older than 


CHAP. 1, 


His Notions of Sincerity and natural Religion 
examined. ' 


A. O you entirely fall in with his No- 
| 'gfion of Sincerity, as well as the 
Neceſſity of it in Religion? 

B. Doubrleſs I do, and make no queſtion, 
but God will reward or puniſh cvery rational 
Being, in proportion to their VIX ru and 
SINCERITY, or want of both, in which 1 
think none able to judge but he who can 
look intothe Heart. 
His Notions of natural Religion, I confeſs, 
differ from mine, he ſays, too great Streſs 
cannot be laid on it *, (natural Religion); I think 
too great Strels is laid on it, when admitting 
all Revelation is built on it, yet natural Re- 
ligion being calculated for an innocent and 
perfect Creature, is not ſuited ta him in his 


lapſed and imperfect State. 
A. Don't you by that Aſſertion leave the 


Heathen World in a deſperate State, who 
are deſtitute of divine Revelation: 


B. Not in the leaſt, for I don't think, 
they are deſtitute of all Revelation, and the 
poor Remains of Religion among them are 
the Goſpel obſcurely and very corruptly 
tranſmitted to them from Adam and Noah. 


P. 3. 
. 


the Firſt Goſpel-Promiſe. 5 


A. Is there no other Difference between a 
natural and reveal d Religion, but in the man- 
ner of its being communicated * ? 

B. I think there is, for the one was given 
to Man before his Fall, the other after it; 

neither do I think what theſe Gentlemen 
call natural Religion is properly fo, for they 
have borrow'd ſome of their beſt Notions 
from Revelation, tho' they don't care to own 
it; and I think the Practice of offering Sacri- 
fices to God, which ſo univerſally obtain d 
among the Gentiles, can't be accounted for, 
but on the Suppoſition of a divine Appoint- 


ment: For in theſe Sacrifices there was ar 


leaſt a tacit Acknowledgment, that they who 
offer d them had deſerved Death: How 
could any Mortal without Revelation have 
made this Diſcovery? 

A. Then you think what ſome call Na- 
tural Religion is partly derived from and bot- 
tom d upon Revelation? 

B. I do think fo, and am more confirm'd 
in it, becauſe I find our CHRIST IAN Dersrs, 
(for that is the Name this Gentleman is fond 
of) have diſcover'd many Things as certain, 
which neither Plato, Socrates, Seneca, nor 
any other Gentile Philoſopher knew, or at 
leaſt did not firmly believe. 

A. What do our modern CHRISTIAN 
DEe1sTs firmly believe, beyond what their 


J P. 3. 
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Chriſtianity not older than 


Predeceſſors the Heathen Philoſophers diſ- 
cover d in former Ages? 
B. I anſwer, the Certainty of a future 
eternal State; that as Repentance is abſolutely 
neceſſary, ſo God will pardon, and accept 
the returning Sinner without any Satisfaction, 
or diſcovering his Abhorrence of moral Evil, 
and that Sinners without Help from above 
can break off their Sins by Repentance; theſe 
and other Things of very great Importance 
our CHRISTIAN DEISTS have diſcover d, with- 
out Revelation as they pretend, which the 
wiſeſt Pagan Philoſophers never diſcover'd, 


6 


or at leaſt not to a comfortable Degree of 


Certainty. 
A. Is there any other Difference between 
natural and reveaFd Religion 2 

B. I think there is, for ſuppoſe a wiſe Go- 
vernment make Laws for the Conduct of 
good Subjects, will theſe Laws ſuit the Cit- 
cumſtances of Traytors and Rebels? 

A. Your Argument is founded on a Sup- 

oſition that Mankind are in a fallen State, 
and that therefore the Law of Nature is not 
ſuited ro them. 

B. And will any ſober thinking Man deny 
this, whether he al himſelf a Chriſtian or 
a Deiſt? Don't we all find by fad Experience, 
chat we come far ſhort of our wy both to 
God and Man? 

A. Do you think then, the Religion * 


Nature had been ſufficient, and ſo abſolutely 


perfect, 


| the Firſ Goſpel-Prom:ſe. 7 


perfect, as that Revelation could add nothing 
to it, if Man had never ſinned? 

B. That is what we have nothing to do 
with, neither dare I affirm it; for why might 
b not an infinicely wiſe Being communicate his 
7 Will by degrees to Mankind, ſuppoſing they f 
had never ſinned? Why might not they im- ' 
prove in Religion, as it is certain they did ö 
in Arts and Sciences? | 


A. But wou'd not this Suppoſition argue * 
er fection in the Divine Laws, or Change- 
s in the Divine Being? 
B. Neither of theſe can, I think, be juſtly 


inferr d from this Suppoſition; for is the Di- 
vine Being obliged to make as full Diſcove- 
ries of his Mind and Will at once, as he 
may (ce fit to do by degrees? Or doth he 
alter and change, when he proceeds from 
darker to clearer Revelations? 

A. I deſire to be inform'd, whether God 
hath. not, from the Beginning, given Mankind 
ſome Rule, or Law for their Conduct? And 
whether the obſerving that did not make them 
acceptable to him? 

B. I anſwer not in the Words of my 
Author, but ſay, had Man obſerved the Law - 
or Rule at firſt given him, no doubt he had þ 
continued in an holy and happy State: But 
ſad Experience convinceth us, to ſay nothing 
of Revelation, which as yet we are not come 
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8 Chriſtianity not older thay 


to, that Mankind are not now what the firſt 
Pair were in their original Make and Conſti- 
ſtirution. And if this Gentleman denies it, 
I believe he is the firſt, whether he will be 
reckon'd one of us Chriſtians, or chooſeth 


rather the modern Name of a CHRISTIAN 


DEe1sT. | BA 
A. But can any Religion come from a Be- 


£20 ing of infinite Wiſdom and Perfection, but 
wW 


at is abſolutely perfect? 

or 455 _— comes from God 
muſt be perfect, z. e. capable ro anſwer his 
End in ſuch a Diſpenſation; ſuppoſing Man- 
kind had continued innocent, I ſee no Incon- 
venience in affirming God might even then 
diſcover his Mind by degrees in different 
Ages, as Men were prepared to receive it: 
And much more now Mankind is fallen un- 
der his Diſpleaſure, as the wiſeſt Philoſophers, 
yea the moſt barbarous Nations allowed. 

I wilt not therefore ſay, a Religion abſo- 


lutely perfect can admit of any Alteration; or 


is capable of Addition, or Diminution*; but a 
Religion ſo perfect as to anſwer God's De- 
ſign may not be ſuitable to Men, eſpecially 
if we allow they have tranſgreſſed the Law 
of their Creator, and fo have render'd them- 


| ſelves incapable of keeping it. 


A. Can Revelation add any thing to a Re- 
ligion thus abſolutely perfect, univerſal, and 


immutable ? 


. 3. . 8.1 


the Firſt Goſpel-Promiſe. 9 


B. I think Revelation may and doth add 
to a Religion that had been ſufficient, if 


Mankind had continued holy and happy as 


they were made, but now is not ſufficient for, 
or at leaſt ſuited to fallen Man, which ariſes 
from no Defect in the Law of God, bur 
from the Sin and Folly of Man, who hath 
render'd himſelf leſs capable of knowing, 
loving, and obeying his Maker, than he was 
when the Law was firſt given to him. 

A. Hath God given Mankind ſufficient 
means of knowing his Lau a? 

B. I think the Law of Grace through a 
Redeemer was publiſhed to the World firſt 
by Adam, and afterwards by Noah. 

A. Was not God always willing, that all 
Men ſhould come to the Knowledge of true 
Religion b? | 

F No doubt of it, and ſufficient Means 
were appointed for their knowing God's 
Mind even aſter Man's woful Apoſtacy; and 
had Mankind been but half ſo careful to pre- 
ſerye the Knowledge of true Religion, and to 


tranſmit it to Poſterity, as they were to im- 


prove themſelves and others in uſcful Arts 
and Sciences, the Gentile World had not 
fallen into ſuch lamentable Ignorance, deplo- 
rable Superſtition, and deteſtable Idolatry, as 
well as moſt monſtrous and unnatural Immo- 
ralities. 


2.4 > Ibid. 
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10 Chriſtianity not older than 
A. Hath not the Chriſtian Religion exiſted 


from the beginning * And is not Chriſtianity, 


tho the Name is of a later Date, as old and 
as extenſiue as human Nature a? 

B. Chriſtianiry, as to the Subſtance of it, 
hath been publiſhed as long as ſince the 
FIRST GoOSPEL-PROMI1SE was made to our 
firſt Parents, it (her, the Woman's Seed) ſball 
bruiſe thy (the Serpent's) Head. And this 


had been the Religion of Mankind, had 


they taken care to preſerve this Revelation; 
for ſuch moſt certainly it was, becauſe the 
Religion of Nature could never afſure Men 
that God wou'd treat with them after the 


Fall chro' a Redeemer, and accept their ſin- 


cere Repentance on his Account in lieu of 
perfect Obedience. 

A. Doth not this CHRISTIAN DEisT aſ- 
ſert what is true, when he ſays, that the uſt 
of thoſe Faculties, by which Men are diſtin- 
guiſhed from Brutes, is the only means they 
have to diſcern whether there is a God ; and 
whether he concerns himſelf with human Af- 
fairs, or has given them any Laws ; and what 
thoſe Laws arec? 

B. We are doubtleſs to uſe theſe excellent 


Faculties, by which we are diſtinguiſhed from 


Brutes, and wou'd not the regular Uſe of 
them lead us to enquire, whether God in his 
grear Wiſdom and Goodneſs ro Mankind in 


a Fu „ Gen. iii. 15. 2 P. g. 
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their preſent fallen State, might not commu- 
nicate his Mind more clearly than he hath 
done by the Works of Creation and Proyi- 
dence? 

I agree with this learned Gentleman, 7hat 
Reaſon, human Reaſon, is the means by which 
Men muſt come to know what God wou'd 
have them know, believe, profeſs and practiſe ®. 
And I add, in knowing whether God hath 
favoured Mankind with a Revelation, and 
whether this be contained in the Bible, or 
in ſome other Book; Men mult alſo uſe their 
reaſoning Powers, in finding out the Senſe 
and Meaning of this Revelation. 

A. But can the Will of God contain many 
meerly poſitive Things ; ſince Men may, after 
having taken all poſſible care to be in the 
right, have very oppoſite Sentiments ; and be 
obliged by the Will of God to hold and aft 
Contraries b? 

B. I confeſs I ſee no good Reaſon that 
can be aſſigned, why the Will of God may 
not contain ſome or even many meerly poſta 
tive Things, as the Law of Moſes did, which 
did not bind any other Nation beſides the 
Fews, tho' there were many good Men, 
ſuch as Lot, Fob, Jethro, and others, who 
were not included in the Covenant of Pecu- 
liarity made with Abraham, Iſaac and Facob, 
and their Deſcendants. 
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I therefore humbly apprehend, that tho' 
the Subſtance of true Religion hath been al- 
ways the ſame, and among all Nations, ſuch 
as doing juſtly, loving Mercy, and walking 
humbly with our God; or denying Ingodli- 
neſs and worldly Luſts, living ſoberly, rig hte- 
onſly, and godly in the preſent World® : Yer 
there may be ſome neceſſary and deſirable. 
Truths concerning the way in which God 
will be worſhipped, as in and thro' a Re- 
deemer, as well as ſome poſitive Inſtitutions, 
which as far as they are revealed are obli- 
gatory on thoſe to whom the Revelation is 
propoſed in a due Light, and they become 
a neceſſary Part of our Duty, not becauſe 
they have any intrinſick Goodneſs in them, 
but becauſe they are commanded, 

I don't underſtand what our Author means 
by ſpeaking, as if we are obliged by the Will 
of God to hold and att Contrarieties. For 
during the Continuance of the Fewiſh Dil- 
penſation, there were many devout Perſons 
who were only Proſelytes of the Gate, who 
worſhipped one God, and obſerved the ſeven 
Precepts deliver'd to Noah e. 

And yet theſe Proſelytes did not hold and 
act Contrarieties, no more than the eus 
did under that Diſpenſation in ſubmitting to 
Circumciſion, and other Rituals, or we Chri- 
ſtians in being baptized, or in receiving the 

2 Mic. vi. 8. » Tit. ü. 13. * See Goodwin's 


Moſes and Aaron, p. 9, 10. 
2 Lord's 
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Lord's Supper, which are the only poſitive 
Inſtitutions under the Goſpel. 

A. But is not this Subject attended with 
the utmoſt Difficulties ? And is little or nothing 
ſaid to ſolve them®* ? 

B. I don't (ee what Difficulties attend it, 
and enough hath been ſaid ro ſolve them; 
for I grant whatever Men's Opinions may be 
in doubtful abſtruſe Points of Religion, or 
about diſputable Modes of Worſhip, yer they C 
are all agreed in the great and fundamental Y 
Duties of JusT1ce, Mercy, and the Loys 
oF Gop, and conſequently in the Practice of 
them, I doubt not but for Chriſt's Sake they 
ſhall be accepted. 7 

This Gentleman appears throughout his 
labour'd Performance to make Difficulties 
where I ſee none; his Words are as follow: 
II hat Religion ſoever Men are 9. if they 
have duly uſed ſuch Means as God ordained 

for the Diſcovery of his Will; that, I ſay, 
; hew oppoſite ſoever to Chriſtianity, muſt be 
, the Religion God deſigned them b. 

I can't ſee the Conſequence he ſeems to 
draw from hence, for I am fo charitable as 
to think this very Gentleman himſelf doth- 

4 not ſo much differ from us as he imagines ; 
\4 ſuppoſing him a Man of Virtue, he doth 
agree with us as far even in Chriſtianity, as 
he thinks the Religion of Nature carries him, 
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by which he believes Chriſtianity in the moſt 
eſſential and fundamental Parts of it; and if 
he hath been ſincere and impartial in his En- 
quiries, and cannot go ſo far into what we 
call pure Chriſtianity, I will not pretend to 
ſit in Judgment upon him, for I am not al- 


lowed to condemn another Man's Servant *. 


I leave him to his and our common Maſter, 
who alone is able to judge certainly of his 
Sincerity. 

And if that will pleaſe him, I allow that 
Chriſtianity in its Eſſence hath ſubſiſted in the 
World from the Fall, and ſhould have been 
the Religion of the World, had it not been 
their own Fault. 

A. Is not true Chriſtianity a Religion of 
yeſterday, if it be not the ſame with the Law 


of Nature, which God dittated at the Begin- 


ning, and ſtill continues to dictate to Chriſtians, 
as well as others >? 

B. Chriſtianity is not a Religion of yeſter- 
day, but was dictated ſoon after the Fall, and 
takes in the Religion of Nature, as far as it 
ſuits Mankind in their preſent State and Cir- 
cumſtances. 

A. Doth not this Author advance the 
Honour of external Revelation, by ſhewing 
the perfect Agreement between That, and 
Internal Revelation; ſince he propoſes by 


ſo doing, to deſtroy one of the moſt ſucceſs- 


Rom. xiv. 4. dPF.8. 


ful 
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ful Attempts that has been made on Reli- 
gion, by ſetting the Laws of God at vari- 
ance a? 

B. I think his Deſign is good, if he pro- 
ſecutes it accordingly, for the Laws of God 
cannot be at variance, whatever inconſiſtent 
ſ Schemes weak or wicked Men have con- 
trived : For I know no Doctrine of Chriſti- 
anity that contradicts any Branch of the | 
Religion of Nature: Chriſtianity, as far as A 
I underſtand, being a convenient if not ne- 4 
ceſſary Inſtitution for us, or if you pleaſe 


* better adapted to Mankind in cheir preſent 
Circumſtances. 


— — — 


However I am very glad to find, that in 4 
ſuppoſmg an External Revelation, he takes it 


for granted, that there's ſufficient Evidence of 
a Perſon being ſent from God to publiſh it ; 
nay he farther owns, that this divine Perſon, 
by living up to what he taught, hath ſet us 
1 a noble Example; and that as he was highly 
$ exalted for ſo doing, ſo we, if we uſe our beſt 
l Endeavours, may expect a ſuitable Reward b. 
This is a very promiſing Beginning, and I 
ſhall be glad of his Company as far as he can 
go with me, and wheneyer we are obliged 
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2 to part, I intend to enquire as impartially as i! 
1 I can, who hath moſt Reaſon on his ſide, x1 
Y being determined to follow Truth wherever 4 

I can find it. 4 
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A. Don't all (as our Author obſerves) who 
believe there's a God, who governs Mankind, 
believe he hath given them a Law for the 
governing their Attions; and that this is 
implied in the Notion of Governor and Govern- 
ed, and conſequently, that the Law by which 
he governs Men, and his Government commenced 
together, and extends alike to all his Subjects a. 

B. Had Adam remained innocent, the 
Law of Nature had been ſufficient, and ſince 
the Fall the Law of Grace was publiſhed, 
and extends alike to all, who comply with 
the Terms God hath fixed. 

A. Is not this Gentleman right, in found- 
ing Religion on the Nature of Things, andthe 
Relation they ſtand in to God, and one another, 
wiſible at all Times to all Mankind ? 

B. Natural Religion is founded on the 
Nature of Things, I think all will allow; 
but that this is vifſble (equally viſible) at all 
Times ro all Mankind, may be a little queſ- 
rioned; for Mankind taking leſs care in Re- 
ligion and about their Souls, than they ge- 
nerally do about Temporal Concerns, we 
find even many Chriſtians don't attend ſo 
much to Revelation as they ought, neither 
did the Heathens make that Uſe of natural 
Light they ſhould; ſo that this Relation of 
Things might be at all Times viſible to all 
Mankind, but not diſcerned and attended 
to by all Mankind. 

Pa. P. 10. d Ibid, 
A, But 
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A. But is not Revelation founded on the 
Nature of Things, and the Relation they 
ſtand in to God and one another? 

B. As far as Revelation contains only mo: 
ral Duties, ſo far it is founded on the Na- 
ture of Things; but as it contains ſome 
Doctrines and Duties beſides a few poſitive 


Things, which owe their Neceſſity chiefly, 


if not only, to the divine Command, (o far 
it is not immediately founded on the Nature 
of Things; yet founded on our Relation to 
God, who hath an unqueſtionable Right to 
give forth what Commands he pleaſeth. 

A. Has God been ſo good to all other 
Animals, as to give them, not in one Country 
only, but in all Places whatſoever, ſufficient 

ans to aft for their Preſervation, and 
hath he had leſs Kindneſs for the immortal 
Souls of thoſe made after his own Image, as 
not to give them ſufficient Means for their 
eternal Happineſs * ? 

B. God hath given all mankind ſufficient 


Means for their eternal Happineſs, and whe- 


ther they live under the Goſpel or not, it 
will be wholly owing to their own Sin and 
Folly if they miſs of eternal Happineſs. I 


? 


agree with our Author, that God hath gi- 


wen Mankind ſtanding Rules to diſtinguiſh 


Truth from Falſhood, eſpecially in Matters of 


the higheſt' Conſequence to their eternal as 
well as temporal Happineſs b. 


*F. 11. d Thid. 
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A. Are the great Number of Sets that 
go ander the ſame common Denomination, 
almoſt as much divided among themſelves, 
as if they own'd different Religions, and ac- 
coraingly charge one another with erring fun- 
damentally * ? 

B. If by theſe Seas he means Chriſtians, 
of which wide Difference he elſewhere ſpeaks 
from the Papiſt down to the Quaker, 1 think 
they are very great Bigots, who would make 
theſe different Religions; for I can't think 

Papiſts and Quakers are of different Religi- 
ons, becauſe both agree not only in acknow- 
ledging a Law of Nature, and that they 
are indiſpenſably obliged to obey its Dictates e, 
bur allo agree in the great Fundamentals of 
Chriſtianity, only by their additional Doc- 
trines on both ſides contradict themſelves, as 
well as oppole one another, and yet I doubt 
not bur there are truly pious Men in each 
Party. 
I am much of this Gentleman's Mind, 
that this Light of Nature, like that of the 
Sun, is univerſal ; and would, did not Men 
ſhut the Eyes of their Underſtanding, or ſuf- 
fer others to blind them, ſoon diſperſe all theſe 
Miſts and Fogs, which ariſe from falſe Tra- 
ditions, or falſe Interpretations of the true 
Tradition. 

To which ] deſire to add a Query or two, 
if with which we will leave his firſt Chapter, 
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and is not the Light of Revelation, like that 
the Sun, that if Men would not ſhut the 
yes of their Underſtanding, or ſuffer others 
to blind them, would ſoon diſperſe all choſe Pre- 
judices, which ſome Gentlemen have taken 
up againſt the Goſpel Revelation? Or ſup- 
poſing natural Light ſufficient to Salvation, 
where Men can have no better, doth it fol- 
low that therefore Revelation is unneceſlary ? 
Tho' I believe what is commonly called 
natural Light, is in reality obſcured Revela- 
tion. 

Or doth it follow, becauſe ſome Traditions 
are falſe, therefore all are ſo? Or becauſe 
ſome Men of admirable Parts in a Chriſtian 
Country can privately conſult the Bible, 
and then write a good Syſtem of natural Re- 
ligion, that therefore the Bulk of the Hea- 
then World, under their Prejudices and Ig- 
norance, are capable of making the like no- 
ble Diſcoveries ? 


CHAP. II. 
Our Author's Account of the Religion of Na- 
ture conſider d. 


A. OW do you like the Deſcription 
he gives us of the Religion of 


D 2 B. As 


Nature? 
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B. As I don't love to find fault with an- 
other's Performance, for the ſake of finding 
fault, ſo I muſt ſay, as far as his Account 
goes, it is very right and good, but I have a 
tew Remarks to make. | ; 
le ſays, conſidering the Variety of Circum- 
ſtances Men are under, and theſe continually 
changing, as well as being for the moſt part 
unforeſeen, tis impoſſible to have Rules laid 
down by any external Revelation for ever 
particular Caſe, and therefore there 47 
ſome ſtanding Rule, diſcoverable by the Light 
of Nature, to direct us in all ſuch Caſes a. 

I think herein we, who plead for Reve- 
lation, allowing what he ſays of the Light 
of Nature, have the Advantage; that beſides 
natural Light, where that fails, or where 
Men can hardly diſcern it, a well atteſted 
Revelation, calculated for the bulk of Man- 
kind, is very uleful, if not abſolutely neceſ- 
ſary. | 

Neither do I underſtand his Reaſons for 
faying ſis impoſſible to have Rules laid down, 
by any external Revelation, for every particu- 
lar Caſe. I ask him, notwirhſtanding the 
Variety of Circumſtances Men are under, and 
theſe continually changing, as well as being 
for the moſt part ren, are theſe Cir- 
cumſtances unforeſeen by the Divine Being? 
If they are not, cannot he contrive a Re- 


*P. 18. 
vela- 
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velation, that ſhall ſuit theſe changing ir- 
cumſtances? Beſides, do not theſe changing 
Circumſtances make a Revelation the more 
deſireable, not to ſay neceflary ? 

And what Inſtances hath this learned 
Gentleman given, to prove the changing 
Circumſtances Men ate under, which an 
external Revelation cannot rrach? Let his 
own words {peak for him, or condemn him; 
This Conſideration alone will direct a Man 
how to att in ail Conditions of Life, whe- 
ther Father, Son, Hushand, Servant, Subject, 
Maſter, King, &c.* | 

A. I can't help thinking, he hath over- 
ſhor, if not contradicted himſelf: What 
other Objections have you againſt this 
Chapter? | 

B. He ſeems to be of the Opinion, that 
is not poſſible for God to make known his 
Will more fully to all intelligent Creatures, than 


by making every thing within and without 
them a Declaration of ut, and an Argument 
for obſerving it b. 


For my own part I believe tis poſſible, 
becauſe actually done. God hath made 
known his Will more fully to ſome intelli- 
gent Creatures, by a well atreſted Revela- 
tion called the Bible: And this very Gentle- 
man is indebted to that Book, or to his Ac- 
quaintance with Chriſtians, for his nobleſt 
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Thoughts delivered in this Chapter. Al. 
low me in the cloſe of this Chapter, to pro- 
pole a few ſhort, yet neceſſary Queſtions. 

Do any in our World perfectly obey the 
Law of Nature? Doth Repentance and fu- 
ture Amendment oblige God to pardon ſin- 
ners? Doth the Goodneſs of God neceſſi- 
tate him to reward with eternal Happineſs 
imperfect Virtue? Or can any be certain of 
it, ſo certain of it as we are from the Bible, 
on Suppoſition it is well atteſted? Is not Re- 
velation at leaſt deſireable on theſe Ac- 
counts ? | | 

I am not out of hope, but an impartial 
Conſideration of ſuch Things, without Pre- 


judice againſt all Prieſts, becauſe ſome of all 


Parties (Chriſtian as well as Pagan) have 
been ignorant or vicious, and without Preju- 
dice againſt Revelation, becauſe there have 
been ſome viſionary, enthuſiaſtick People in 
the World, as well as crafty deſigning Men: 
an impartial Enquiry into the Advantages 
of Revelation, and the Evidence on which 
the Truth of Chriſtianity is bottom'd, will 
in time bring many ſober Deiſts to believe 
and embrace the Goſpel of Chriſt. a 
But if our Author, after all that can be 
offer d, will continue in love with natural 
Light, and reject a clearer and more advan- 
tageous Light, I don't envy him his fatis- 
faction: All the favour I ask of him is, that 
he will allow us to receive the Goſpel, and be 

thankful 
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chankful for it, ſince by it Chriſt hath abo- 
liſhed Death, and brought Life and Immor- 
tality to Light *. 


— 
— — —— 


CH AP. III. 


His Aſſertion, that the Perfection and Hap- 
pineſs of all rational Beings, 3 45 
well as ſubordinate, conſiſts in living up to 
the Dittates of their Nature, conſider d. 


A. OT H the Perfection and Happi- 
9 pineſs of all rational Beings, ſu- 
preme as well as ſubordinate, conſiſt in living 
up to the Dictates of their Nature b? 

B. Yes, and his Concluſion is moſt cer- 
tainly true, that Men, according as they do, 
or do not partake of the Nature of God, muſt 
unavoidably be either happy or miſerable. 
Bur if the Religion of Nature cannot aſſure 
me, that God will pardon me on my Repen- 
rance, for not living up to the Dictates of 
Nature, and that I find in myſelf a Want of 
Aſſiſtance to enable me to obey the Law of 
Nature perfectly, what ſhall I then do: 

A. Is our Author to be depended on, 
when he aſſerts, had God, from time to time, 
ſpoke to all Mankind in their ſeveral Lan- 
uages, and his Words had miraculouſly con- 


22 Tim. i. 10. . ss. 
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wveyed the ſame Ideas to all Perſons ; yet he 
could: not ſpeak more plainly Ms be Dinh 
done by the Things themſelves, and the Rela- 
tion which Reaſon ſhews there is between 
them; Nay he goes on, ſaying, ſiuce "tis im- 
poſſible in any Book, or Books, that a particu- 
lar Rule could be given for every Caſe, we 
muſh even then have had Recourſe tothe Light 
4 Nature, 10: teach. us our Duty in moſt 
aſes, &c. 3 | 
B. He is not. to be depended on, for if 


| God hath ſpoken to us in his Word, as well 


as by Nature within and without us, I think 
it is too bold for him to aſſert, tis impaſſible 
in 2 Boak, or Books, that a particular Rule 
could be given for every Caſe. Now, Sir, if 
ir be impoſſible with us Men, is it impoſſible 
with God? to whom all things are poſſible, 
that are not abſurd or ridiculous. W 

A. What do you ſay to his Citation of 
a certain Author (viz. Flaccus Iliyricus, or 
rather Flacius Illyricus) who hath furniſhed 
us with one and fifty Reaſons for the Obſenri- 
ty, of the Scriptures >? 

C. Tho' ſome Parts of the Scripture are 
very obſcure, yet other Parts are moſt obvi- 
ous, and level to the meaneſt Capacities : 
And I believe all judicious Chriſtians, eſpe- 
cially Proteſtants, aſſert unanimouſly, that 


the Scriptures are very plain in all things ab- 


N. „ dis. 
5 | 


ſolutely 
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ſolutely neceſſary to Salvation; the Highway 
of Holineſs is ſo plain, that the wayfarmg 
Men, tho' Fools, "Cal not err therein the 
meek will he guide in Judgment, and the meek 
will he teach his way b. 

So that he might have ſpared that Bur- 
leſque on the Scriptures, for which he quotes 
a celebrated Wit, The truly illuminated Books 
are the darkeſt of all*. 

I am as confident that God's Will is fo 
clearly and fully manifeſted in the Bible, that 
he who runs may read it,as he can be of God's 
Will being clearly and fully manifeſted in the 
Book of Waere 4 

A. Would God act the Tyrant, ſhould he 
put Men under ſevere Penalties for not ob- 
ſerving ſuch Things as have no Relation to 
the End for which he created, and goverus 
them ©? 

B. Not in the leaſt, if at the ſame time he 
doth acquaint them with theſe Things: And 
altho many ſuch poſitive Inſtitutions were 
given to the Jews, yet the Eſſence of true 
Religion conſiſted in eig htier Matters of 
the Law; and now under the Chriſtian 
Diſpenſation we are in a great meaſure dil- 
charged from ſuch merely poſitive Inſtitu- 
tions. 

A. If the Relations between Things, and 
the Fitneſs reſulting from thence, be not the 


* If. xxxv. 9. Pf. xxv. . See alſo John vii. 17. 
. 


E ſole 
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ſole Rule of God's Attions, muſt God be an 
arbitrary Being? And would Mankind be in 
@ miſerable Condition? ” 

B. The Subſtance of Religion depends 
not ſo much on the mere Will of God, but 
on the Reaſon and Nature of Things which 
is eternal; and yet I am not apprehenſive of 
ſo much Danger as our. Author is from ſup- 
poling God an arbitrary Being, becauſe infi- 
nite Wiſdom, and conſummate Goodneſs 
cannot change every Moment, and make thoſe 
Things which entitled Men to God's Favour to 
day, mcurr his Diſpleafure to-morrow *.— 
We don't pretend to fay that any Commands 
of God can alter the Nature of Things, or 
make that fit which is in itſelf unfit ©. 

A. Doth Revelation require leſs than the 
Relations of Things require? or doth it enjoin 
more 4? 

B. I grant with him, it world be an im- 
perfect Rule did it require leſs, but tho it 
enjoins more, this doth not argue the Author 
of it to be of a tyrannical Nature, impoſin 
on his Subjects, and under moſt ſevere Penal. 
ties, unneceſſary Things*. I don't find in the 
New Teſtament any unneceſſary Things im- 
poſed on Chriſtians on the molt ſevere Penal- 
ties: As ſevere a Penalty as any in the New 
Teſtament is this, F any Man love not the 


Lord Feſus Chriſt, let him be Anathema, Ma- 


Ni „ . > 
ran- 
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ran-atha*. Is this an unneceſſary or in- 
different Thing: Ought not Chriſtians to 
love the Lord Jeſus Chriſt? for of them 
and to them it is ſpoken, and not the Hea- 
then who never heard of him. 

Our Author's Quotations from Dr. Barrow, 
Archbiſhop Tillotſon, the late Archbiſhop of 
Tork, and Dr. Scot, don't prove that theſe 
Chriſtian Divines thought Revelation as uſe- 
leſs and unneceſſary, as ſome Gentlemen do. 
The like may be ſaid of what he hath given 
us from Popiſh Writers. 

A. His Queſtion and Anſwer in the cloſe 
of this Chapter I ſuppole you don't like. 
His Words are theſe, Do Dzvines always give 
this Character of Chriſtianity, do they never 
- diſtinguiſh it from the Religion of Nature, by 
7 ſuppoſing it contains certain arbitrary Precepts ? 
His Anſwer follows, when they conſider how 
repugnant tis to the Nature of God, to give 
any arbitrary Commands, then indeed the 
Force of Truth obliges them to declare, there's 
nothing in Religion but what tends to the Good 4 
5 of Mankind ; but if at any time they talk 1 
otherwiſe, tis for the Salbe of ſuch Things as 4 

either direfly or indirectly ſerve their inte- | 
reſt b. 

1 That the forementioned Divines don't 
diſtinguiſh between Chriſtianity and the Re- 
ligion of Nature, is more than this Gentle- 


2 7 4 ba 
= Dos BA TSS. 


r 
TT L 
- 4 1 — 8 . 


* Cor. xvi, . N33. id 
1 
E * man vg 


. — 9 ** 


—— — 


—_ lm 
SES a PL wY 


— Ar 


= 2 — 


- — —_ RE. — <> — 
CONES — Wy" 5 A” ER 2 O0e O 


= 5 
— 
— 


28 Chriſtianity not older than 


man with all his valuable Abilities can prove; 
or that they think tis repugnant to the Na- 


ture of God to give any atbitrary Commands; 


for I ſee no good Reaſon to prove it repug- 


nant to the Nature of God, to command 


ſome arbitrary Things; and under the Goſpel 
I know of but two merely poſitive Inſtituti- 
ons, vig. Baptiſm and the Euchariſt, which 
carry in them ſome Reaſons that are ſuffici- 
ent to diſtinguiſh them from merely arbitra« 
ry Commands. But as far as I am acquaint- 
ed with the Sentiments of judicious Divines, 
either dead or living, I don't know any but 
approve of the Scribe's Anſwer to Chriſt, 10 
love him (God) with all the Heart, and 
with all the Underſtanding, and with all the 
Sonl, and with all the Strength, and to love 
his Neighbour as himſelf, is more than whole 
Burnt-offerings and Sacrifices*. It is certain 
Chriſt was pleaſed with his diſcreet Anſwer, 
ſaying ro him, Thou art not far from the King- 
dom of God b. We are of Samuels Mind, 


who told King Saul, Behold to obey is better 


than Sacrifice, and to hearken than the Fat 
of Rams c. And of St. Paul's, who fays, the 
Kingdom of God is not Meat and Drink, but 
R1icHTEOUSNESS, PEACE, AND JoY IN THE 
HoLy GHOST 4%. And as to all Rituals in Re- 
ligion of Divine Appointment, we ſay as 
Chriſt doth about 7zthes of Mint, Aniſe, and 


Mark xii. 34. DV. 35. 1 Sam. xv. 22. 
4 Rom. xiv. 17. : 
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Cummin, tho' the weightier Matters of the 
Law, JupcMEnT, MERC Y and FaiTH, 
ſhould be (firſt and 3 done, and un- 
der the Jewiſh Diſpenſation, the other ſhould 
not have been left undone *. 

The Reflection he makes on the View Di- 
vines have to their Intereſt, as if that was 
their governing Principle, I don't think it 
worth while to take notice of, farther than 


to intimate that the Innocent ought not to 
ſuffer for the Guilty. 


1 — 


CHAP. IV. 


Our Author's Notions concerning the Matter 
of all God's Laws, and the Penalties an- 
nexed to them being for the Good of Man- 
kind; even of thoſe who ſuffer for the 
Breach of them, conſider'd. 


A. Oth not this Gentleman talk well 
about God's End in puniſhing the 
Tranlgreſſors of his Laws? 

B. I own he doth, and very conſiſtently 
with the Reaſon of Things, as well as the 
ſacred Writings : I heartily fall in with Arch- 
biſhop Tillotſons Senſe of that Scripture, 
Prov. xvi. 4. and ſince I have been capable 
to think for myſelf, have reckon'd God 


Match xxiii. 23. 
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wholly diſintereſted in afl our Acts of Wor- 
ſhip and Obedience, according to the Scrip- 
ture Repreſentation of it in Job xxxv. 6, &c. 
which he cites with ſo much Approbation, 
as well as good Judgment. | 

I am alſo entirely of his Opinion as to 
God's End in annexing Penalties to his Laws, 
that God doth not puniſh Sinners, becauſe 
he takes delight in the Miſery of his Crea- 
cures, it is always for the Good of other in- 
telligent Beings, if not for the Reformation 
of the Sufferers thernſelves. 

All Puniſhment for Puniſhment's Salbe (1 
agree with him) is mere Cruelty and Malice, 
which can never be in God ; nor can he hate 
any thing he has made, or be ſubject to ſuch 
Weakneſs or Impotence as to act arbitrarily, or 
out of ſpite, Wrath, Revenge, or any Self. 
Intereſt; and conſequently, whatever Puniſh- 
ment he inflitts, muſt be a Mark of his Love, 
m not ſuffering his Creatures to remain in 
that miſerable State, which is inſeparable from 
Hin and Wickedneſs *. 

What Effect Puniſhments in a future State 
of Exiſtence may have on Sinners, I can't ſay, 
but if we cou'd ſuppoſe that Hell- Torments 
were appointed means to work a Change 
on the Mind of a Sinner, might we not fo 
far hope his Torments would be leſflened? 
And if any of them ſhould by this awful yer 


P. 42. 
righteous 
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righteous Method be in part reclaimed, is 
there any thing in Scripture or Reaſon that 
forbids us to hope ſuch a Creature wou'd ceaſe 
in part to be miſerable? Yet I am inclined to 
think that their Day of Grace being over, 
and turn'd into a Day of Wrath, beſides the 
Place and Company to which the Damned 
ſhall be ſentenced, and above all the Altera- 
tion of their Condition ſeems to exclude all 
Place for Reformation, and for the Exerciſe 
of Piety and Virtue®, 

And as all reaſonable Creatures are put in- 
to a State of Trial for Eternity, it is their 
trueſt Wiſdom to improve this, ſince the 
Scripture ſays nothing of another State 
beyond the Grave. And it is too great a 
Riſque to run ſince neither Reaſon nor 


Scripture leads us to expect another State 


of Trial beyond Death. Solomons Ad- 
vice is very good and reaſonable, whatſoever 
thy Hand finds to do, do it with thy might, 


for there is no Work, no Device, Knowledge, 


nor Wiſdom in the Grave whither thou 
goeſt a? 

Whar our Author's Notions are about the 
abſolute Eternity of Torments; and the Con- 
dition of thoſe who die before they are capable 
of undergoing a Trial, or knowmg any thing 
of Religion, he promiſes to give us at a proper 


They who deſire to ſee this largely conſider'd may read 


Dr. Whitby's Appendix to his Notes on 2 Theſſ. i. p. 387 
———397. Þ Ecclel. ix. 10. 


Time, 
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Time, till then I ſhall ſuſpend troubling the 
World with my Thoughts: But am glad to 
find he propoſes to conſider what may be 
ſaid from Scripture as well as Reaſon on this 
Subject, which (he thinks) hath ſtarce been 
conſider d by any one a. 


„ 


„ee 


What he ſays concerning Worſhip and Faith 
being required not for God's own Sake con- 
ſider d. 


A. Ts he in the right to ſay, that his ar- 

gung from the Nature of God, that 
every Thing, conſequently Faith m him, and 
even the Worſhip and Service we render to 
him, is wholly for our own Sake, will hardly 
go down with the Bulk of Mankind, who ima- 
Line, they by thoſe Atts do him ſome real Ser- 
Vice bꝰ 

B. I hope the Bulk of Chriſtians are not 1 
ſo ſtupidly ignorant, eſpecially ſince he allows 3 
Eccleſiaſticks, eſpecially our moſt celebrated 
Preachers, have taught them otherwiſe. 

He certainly over- acts his Part, when he 
aſſerts, the Generality of Chriſtians not only 
believe, that in worſhipping God they do him 
real Service, but think he 1s extremely uneaſy, 


* P.43 P. 44. 


if 
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if publick Worſhip is not performed in ſuch a 
18 and 2 ſuch Klee 2 2 ; 
and being end 45 divided about theſe Trifles, 
think they make their Court to Heaven, and 
highly oblige an Omnipotent Being, in deſtroy- 
ing thoſe * of God, who preſume, with- 
out their Leave, to worſhip him after that 
Mamer they judge agreeable to his Mill b. 

I cannot deny but too many Chriſtians, 
eſpecially of the Popiſh Faction, and of the 
High-Church Party among ourſelves, have 
been of this Mind; bur the ſober judicious 
Part of the Eſtabliſhed Church, and the 
whole Body of Proteſtant Diſſenters are of 
another Mind: I may without Vanity pre- 
tend to know the latter, and I am perſuaded 
they are free to allow every Perſon and every 
Congregation Liberty to worſhip God, as 
they 5 moſt agrecable to his Will. 

t he mentions concerning the eus 
thinking Self-Defence unlawful on their Sab- 
bath is true enough: But that a modern Sect 
(I ſuppoſe he means the Quakers) are ſtrict 
Imitators of many of the Primitrve Fathers 
herein as well as in moſt Things®, is more 
than I am able to ſay, only I thought the 
diſtinguiſhing Doctrines amongſt the Quakers, 
ſuch as abſolute Perfection, Merit, and Infal- 
libility at leaſt from the Light within, and 
running down the ſacred Writings, had been 
Notions borrow'd from the Romaniſts. 

* P. 46. t d P. 47. 


A. Is 
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A. Is what he fays in his next Paragraph 
true? *Tis no wonder, if ſome Eccleſraſticks 
have not been very forward to teach People, 
that what Worſhip God requires of them, is 
1 for their own Sales; ſince then they coud not 
A on Pretence of that Worſhip, have claimed ' 
1 ſuch Powers and Privileges, as are inconſiſtent 1 
with the common Good; and People might | 
then think it their Duty ſo to regulate Mat- 
ters as that their Prieſts, upon the whole con- 
ſidering the Charge of maintaining them, and 
other Incidents, ſhould do more good than 
hurt; which can never happen, tall Men are 
taught lis their Duty to do good to all, not- 
withſtanding their wideſt Differences as to 
Worſhip, or any other Matter of mere Reli- 
ion a. 
1 B. That ſome Eccleſiaſticks in all Ages 
have been very ignorant, others very wicked, 
and too many ambitious of Power, Wealth, 
4 and Honour, I cannot deny, but hope this 
4 Gentleman will not condemn the Innocent 
6 for the Sake of the Guilty. Since he adds, 
1 "tis to the Honour of our Clergy at preſent, that 
i ſo many of them now endeavour to infuſe ſuch 
human and benevolent Principles into a People 
who, not long ſince, thought they ſhewed a 
ſufficient Zeal for Religion, in hating thoſe 
their Prieſts hated, without knowing where- 
fore; and fired by their Pulpit Invectives, 


P. 47. 


bought 
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thought it their Duty to pull down Houſes of 
religious, Worſbip, and were ready at the Di- 
rection of their impious Leaders, to have per- 
petrated worſe Crimes b. 

I am glad to find that Principles of Li- 
berty and Charity gain ground among us, in 
the Opinion of this Gentleman: And ſince 
in this Place he ſpeaks of ſome Ercleſraſticks 
claiming ſuch Powers and Privileges, as are 
inconſiſtent with the Publick Good, I will for 
once give him my Thoughts, and I am in- 
clined to hope more of that very Order arc 
of my Mind, than he may imagine. Ip 

If Chriſt had given his Miniſters ſuch 
Powers and Privileges; as one of them, cho' 
moſt unworthy, I wou'd put in my Claim, 
but as I humbly conceive no ſuch Powers and 
Privileges could be granted, I conclude they 
never were granted All the Power Miniſters 
have, appears to be this, they are to give 
themſelves to the Study of Religion both 
Natural and Revealed, to teach it the People 
in the beſt manner they can, and as far as 
they offer Scripture and Reaſon, ſo far are 
they to be regarded: But if this very Gentle- 
man (who abhors Church- Power and Prieſt- 
craft as much as I do, and I am (ure that is 
cnough) brings me Scripture and Reaſon for 
any Opinion or Practice, I will receive it, 
whilſt I reje& with Scorn what an Eccleſi- 


P. 47. 
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aſticx however dignified or diſtinguiſhed, 
wou'd impoſe on me merely by Vertue of his 
Office. 

A. Is Faith in God, which is a great Act 
of Religion, required with the ſame Views, 
and doth it tend to the ſame End, in Natural 
and Revealed Religion? 

B. I anſwer with our Author, that Faith 
in God himſelf is not required for his Sake, 
but our own ®*, and therefore Faith in one ſent 
by God is required for no other End: For 
Faith in Chriſt ſo much inſiſted on in the 
Goſpel, is truly Faith in God, who out of 
his great Love to Mankind ſent him to ſeek 
and to fave that which was loſt: So that 
Evangelical Faith doth finally and ultimately 
terminate on God himſelf. 

A. Doth not this Gentleman miſinterpret 
Chriſt's ſaying, he was not ſent, but to the 
loſt Sheep of the Houſe of Iſrael b, by which 
he ſuppoſes Chriſt was nor ſent to all Iſrael ? 
And when he adds, and his Parable about 
the loſs Sheep, ſuppos d All were not loſtæ. Is 


he not much miſtaken ? 

B. Moſt certainly he is: As to Chriſt's 
ſaying, he was not ſent, but to the loſt Sheep 
7 the Houſe of Iſrael; on conſulting the 
Place, you will (ce Chriſt doth not here di- 
Ringuiſh between one Zew and another, bur 
deen his Diſciples that his Commiſſion | 


P. 48. Matth. xv. 24. © P. 49. 
did 
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did not extend farther than to the /oft Sheep 
of the Houſe of Iſrael, for this Woman who 
applied to Chriſt was a Woman of Canaan v. 
St. Mark ſays, ſhe was a Greek (or Gentile *) 
a Syrophenician by Nation c. Chriſt's Deſi 
4 in the Parable of the loſt Sheep is, not as thi 
# Gentleman imagines to intimate all were not 
loſt, but to repreſent the Mercy of God in 
receiving returning Penitents, and the Joy 
| in Heaven for one Sinner's Repenrance ; the 
| ſame Deſign is carried on in the Parable of 
I the Prodigal Sons. Can we ſuppoſe that 
they, who rejected Chriſt with ſo much 
Scorn, and at length procured his Dea 
1 were not ſick, and did not need what this 
| Gentleman calls (too ludicrouſly I think) his 
1 ſpiritual Phyſich e? ov 
Grotiuss Comment on theſe Words, the 
whole need not a Phyſician, but they that are 
ſick, is very good, but doth not agree with 
our Author's Senſe. He ſuppoſes that Chriſt 
here takes it for granted that they who 
thought themſelves whole did really need 
him, but they wou'd not apply to him, nor 
follow his Advice; and in that learned Man's 
Opinion they were not ſo whole as not to 
N need his ſpiritual Phyſick ; for he ſays, their 
Mind was full of Hatred, Envy, Pride, Co- 
vetouſneſe and Cruelty. And then adds, 
vue 


2 Matth. xv. 22. * ; © Mark vii. 26. 
: Luke XV, tor. - P . 49- | # Agimus erat plenus odii, 
| "A Ih 10 1 ff 1 
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true is it, that the Diſtempers of the Body 


are cured with much greater Eaſe than thoſe 


of the Mind, becauſe when the Body is ſick, 
the Mind being ſenſible of it takes ſome thought 
about it: But when the Mind is diſtemper d, 
the Body being a Brute, cannot conſult about 
it, and the Mind itſelf is hinder'd by the Di- 


temper, that it cannot find out the Diſtemper, 


the Knowledge of which is ſome part of the 
Cure. 

A. 1 fancy this Gentleman hath made a 
Diſtinction where, in reality, is no Difference, 
in what he far ther adds, that Chriſt divided 
Mankind into two Parts, the Whole or Righ- 
teous, and the Sick or Sinners ; and that his 
Buſineſs was entirely with the latter . 

B. You are certainly right, for they whom 
that Gentleman includes among the whole 
were really /ick, tho they thought themſelves 
whole; for by the Account given in the 
New Teſtament of the Phariſees, one would 
not be led to think they were extraordinary 
Perſons for real Piety; when Chriſt ſo often 
charges them with Hypocriſy, Pride, Cove- 
touſneſs, Cruelty, Oppreſſion and Blood- 


ſhed. And Sr. Faul proves in the Epiſtle 


to the Romans, that both Jews and Gentiles 
were all under ſin d. That the Gentiles were 


invidiæ, faſtüs, &. Adeo verum eſt faciliùs ſanari corporis 
quam animi morbos; quia cum corpus ægrotat, animus mor- 
bum intelligens corporis conſulit; at animo ægrotanti, &c. 
d Rom. iii. 9. 

I under 
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under fin, he proves at large in the firſt 
Chapter; and that the Fews were not free 
from the like Charge is the Subject of the 
ſecond Chapter. 
| And yet this Gentleman, who we ſuppoſe 
x hath nor ſtudied the Scriptures under the 
5 Influence of any impoſing Prieſt, takes it for 
| granted, thar Chriſt found ſome in our 
World, that had really no need of his Help, 
for theſe are his Words; they certainly are 
whole, and need no Phyſician, who do of them- 
q ſelves what will make them acceptable to him; 
living as thoſe whom Chriſt came to reform 
were taught to live: Is it not abſurd to ſup- 
poſe, that till then none had ſufficient means 
i grven them to anſwer the End for which all 
| were created a? 
I refer him to Dr. Lightfoot, who after 
a large Account of the Diſtinction common- 
ly uſed in the 7euiſh Schools about the juſt 
Men and Sinners, concludes with theſe 
Words. Aſter all this, therefore judge whe- 
ther Chriſt ſpoke ſimply or direfly of any ſuch 
Perſons (as if there were really any ſuch) that 
could need no Repentance ; or rather whethey 
he did not at that time utter himſelf accord. | 
ing to the common Conceptions that Nation | 
had, about ſome perfettly juſt Perſons; which | 
; he himſelf poſes: And this ſeems ſo much the | 
| more likely by how much, he ſays, I ſay unto 
| You, as if he ſet himſelf againſt that common 
"2 Bo Ys 
Conceit 
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then (till Chriſt's time) none 
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Conceit oF theirs; and that Example he 
brings of a certain Perſon that needed no Re- 
pentance, viz. the Prodigals Brother, ſavours 
rather of the Jewiſh Doctrine, than that he 


ſuppoſed any one in this World perfectly juſt *. 


And tho' the Prodigal's Brother had no 
need to repent of that Extravagance, he had 
not been guilty of, yet he had other ſins to 
repent of, as unkindneſs to his Brother now 
a Penitent, Undutifulneſs to his Father, and 
a great Opinion of himſelf, which repreſent- 
ed the Spirit and Temper of the eus; par- 
ticularly of the Phariſees, who deſpiſed the 
oor Gentiles, becauſe they had been great 
rodigals, and looked on themſelves as the Fa- 
vourites of Heaven, when indeed they were 
full of Pride, Hypocriſy and Malice. 
Neither do I think this Gentleman able 
with all his excellent Parts and Learning to 
prove, that any ever did of themſelves what 
would make them acceptable to God. 

A. Bur is it not abſurd to e, that till 

ad ſufficient 
Means given them to anſwer the End for 
which all were created? 

B. I readily grant it ; for what Man of 
Senſe ever thought that the Fews had not 
ſufficient Means given them, antecedent to 
Chriſt's Incarnation, to anſwer the End for 
which all were created ? And yet on many 


Light. Vol. II. p. 448, 449. 
Accounts 
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Accounts it was neceſſary he ſhould come, 
partly to reform the World, Zews and Gen- 
tiles being ſadly corrupted both in Principle 
and Practice, and partly to inſtruct the 
World in ſeveral Things they either knew 
not, or at leaſt underſtood but very imper- 
fectly, and partly to ſet before them a ſpot- 
leſs Example of Obedience and Patience, 
Contentment and Reſignation, as well as to 
| fulfil many Old Teſtament Prophecies and 
Types, which plainly refer'd to che Meſſiah. 
A. What do you think of the Catholick 
Epiſtle of St: Barnabas, quoted in this Place 
by our Author? 

B. Ianſwer; Du Pin (a competent Judge 
in the Opinion of the Learned) ſpeaking of 
this Epiſtle, ſays, It hath not been inſerted 
among the canonical Books, and ſome Authors 
have queſtioned whether it was truly St. Bars 
nabas's. I own the Paſlage here cited doth 
not make me think the better of it, becauſe 
I don't find that any of the twelye were 
ever reckoned by the Phariſees, who were 
Chriſt's bittereſt Enemies, great Sinners, for 
they only objected his cating and drinking 
wich others that were notorious Sinners. 
Al. Is this Paſſage much to the Author's 
Purpoſe, whether it be genuine or forged? 

B. I think not at all; for ſuppoſe Chriſt's 
Apoſtles had been the wickedeſt Men then 
living, this rather diſcovers the Wiſdom of 

God, in employing ſuch Inſtruments co re- 
G form 
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form the World, than proves that Men did 
not want Chriſt to reform them. 

A. What is to be ſaid to the remainin 
Part of this Chapter, concerning 7hoſe Qualife 
cations as will make Jeſus in the laſt Day de- 
clare, Come ye bleſſed of my Father, inherit 
the Kingdom prepared for you from the Be- 
ginning of the World: And then aſſerting 
that thoſe Qualifications are but living up to 
the Law of ap far in exerciſing Acts of 
Benevolence, Goodneſs, &c. * 

B. His way of expreſſing himſelf is un- 
guarded, when he fays, thoſe Qualifications 
will make Jeſus in the laſt Day declare, this 
is ſpeaking too irreverently of him, whom 
God hath ArrOINTED To BE JUDGE OF 

UICK AND DEAD. | 

I own Acts of Benevolence, Goodneſs, &c. 
are very pleaſing to God; but as Chriſt doth 
not ſay tkeſe are all the Qualifications, ſo if 
this Gentleman will cite one Paſſage of 
Scripture to ſerve his own turn, I hope he 
will allow me Liberty to cite others, which 
ſpeak of other Qualifications beſides thoſe 
he mentions : For inſtance, this Gentleman 
will allow the Belief of the Being of God, 
and furure Rewards and Puniſhments, is a 
neceſſary Qualification for Happineſs, and 
yet not mentioned by Chriſt in Matt. xxv. 


P. go, 
Alt 
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All Chriſtians think a wilful Rejection of 
Chriſt as the Meſſiah, to whom he is fairly 
repreſented, will exclude Men the Favour of 
God hereafter, at leaſt from his own Words 
it excluded all unbelieving 7eus in that 
Age, if ye believe not that I am he, ye ſhall 
die in your Sins a; yet this Qualification is 
not mentioned. : 

It is agreed among all judicious Chriſti- 
ans, that the Scripture Notion of Faith is ve- 
ry Fw aud obvious, viz. not a ſpeculative 
and philoſophical, but a religious and practical 
Faith, fo that he might have ſpared all his 
Citations from the Scripture, from the Doc- 
tors South and Whitby, Grotius and others, 
unleſs it was to ſhew us, that he converſes 
much with ſuch Writings; only I wiſh he 
had made uſe of them to ſupport a better 
Cauſe. But can he perſuade himſelf, much 
leſs his Readers, that thoſe Chriſtian Writers 
he quotes, ever deſigned to aſſert, that tho 
Faith and Reaſon are not oppoſite, but very 
conſiſtent with each other, that therefore 
Reaſon without Faith (or Revelation on 
which Divine Faith is built) will be ſufficient 
to Salvation without Revelation ? 

And when the Dean of Sarum ſays, that 
the Scripture Notion of Faith is religious 
and prattical, and built on this Principle, 
That God is, and that he is a Rewarder of 


John viii. 24. 3 
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them that diligently ſeek him *, doth he ima- 
joe that the learned Dean had forgot the 

eſcription of Faith, as the Subſtance of 
Things hoped, and the Evidence of Things 
not Te b? And hath Eye ſeen, or Ear heard, 


or the Mind of Man conceived the Things God 


hath prepared for them that love him, had 
they not been revealed by the Spirit? viz. in 
the Goſpel c. | 
Some of thoſe Things the Scripture re- 
veals were known, and more might have 
been known by the Light of Nature, had 
not Men been greatly wanting to them- 
ſelves; but other Things very deſireable, if 
not neceſſary, were not known at all, or at 
leaſt not known clearly without Revelation. 
Did not the Origin of Evil puzzle the 
wiſeſt Philoſophers among the Gentiles ?} 
Could they be certain that God would not 
only pardon, but reward imperfectly virtuous 
Men with eternal Happineſs > Could they 
know any thing of the Son of God, by 
whom (as we are taught in the New Teſta- 
ment) we have acceſs to God through the 
Spirit 4? Did the Maxims of their greateſt 
Philoſophers enable Men to ſubdue their 
Luſts 2 Did not ſome of the wiſeſt plead for 
the Lawfulneſs of even Sodomy, and Self- 


murder in ſome Caſes? Plutarch ſays Solon 


uſed Sodomy; the like Vice Diogenes La- 


.. Hani. tee 9, 10: 
? Eph. ii. 18s. | | | 
ha er tius 


yp 
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ertius charges on Zeno, Founder of the 
Stoicks — Seneca Epiſt. 95. p. 434. ſays, 
Tranſeo puerorum mfelicium g reges: quos poſt 
tranſacta convivia, aliæ cubiculi contumeliæ 
expectant. Tranſeo ag mina exoletorum, per 
nationes coloreſque deſcripta, &c. And that 
this moſt unnatural Vice was committed, 
without Remorſe or Shame among them, St. 
Paul plainly aſſerts *. 

Could Philoſophy furniſh them with thoſe 
ſupports under Afflictions, and fortify them 
againſt the natural and laviſh Fears of Death, 
which the ſacred Writings furniſh us with: 

If this Gentleman would ſay any thing to 
the Purpoſe, to ſhew that Reaſon withour 
Faith, or at leaſt without Revelation is ſuf- 
ficient to improve that kind and benign 
Temper of Mind, which the God of N 


ture hath implanted in us, he ſhould prove 


that Reaſon can and doth improve that as 
readily and as perfectly as Reaſon and Reve- 
lation joined together doth. 

What he hints in the Cloſe of this Chap 


ter, how comes it to paſs, that what is tau 


for Religion in ſo many Places of Chriſtendom, 


hath transformed that mild and gentle Crea- 
ture (Man) into fierce and cruel, &c. is (as 
he obſerves) cif owing to ſuch a_ Faith 
as works not by Love b. But in order to form 


our Notions aright of the Nature of Chri- 


* Rom. i. 26, 27. b Page 56- 
ſtianity 
_ : / 4 
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ſtianity, we ſhould fearch the New Teſta- 
ment, and examine its Doctrines and Pre- 
cepts, and ſee what Tendency they have to 
improve the Mind in Knowledge and Good- 
neſs, and not judge of Chriſtianity by the 
Lives and Practices of many Chriſtians. 

Should Chriſtians make the ſame Repriſals, 
and ſay, did the Gentile World, or even all 
their Philoſophers improve in Knowledge and 
Goodneſs? or do all Chriſtian Deiſts, more 
than other Chriſtians, deny Ungodlineſs and 
worldly Luſts, live ſoberly, righteouſly and 
godly in the preſent World, tho both natural 
and revealed Religion require theſe things, 
what anſwer could they make? | 

I will not trouble you with farther Re- 
marks on this Chapter, only obſerve, that 
I am of his Mind in ſaying, that believing 


can't be ſo bad as believing him ſo cruel, as to 
oblige Chriſtians to perſecute, ruin and deſtroy 


contributing to the good of Mankind, ſince that 
is downright Demaniſm a. 

Perſecution for religious Opinions and Prac- 
tices, I am fully perſuaded, is as directly con- 
trary to the Genius of the Goſpel, as Cru- 
elry is oppoſite to Tenderneſs: but let me 
ask the Gentleman, did not the Heathen 
Philoſophers, Prieſts and Poets, as well as 


Page 56, 57. 


— 
3 


the Deity to be indolent with the Fpicureans, 


even their Brethren, for things too, no ways © 


the 


— 
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the Body of them, perſecute Chriſtians and 
put them to cruel Deaths? why did not 
their Religion of Nature teach them Mild- 
neſs and Goodneſs? It is certain none of 
theſe wicked Effects are to be charged on 
the Religion of Nature, or on that more ex- 
1 cellent Religion of which the bleſſed Jeſus is 

; the great Author; but are to be charged upon 
Mens own Vices and Wickednels. 


— — 


—— — ——_—_——— — 


» 


How far the Religion of Nature is an abſo- 

ſolutely perfect Religion, and external Re- 

| velation can neither add to, nor take from 

. its Perfections; and why true Religion, in- 

4 ternally or externally revealed, muſt be the 
ſame as this Author aſſerts. 


A. OU have in a great meaſure pre- 
| vented yourſelf the Trouble of an- 
ſwering this Chapter, but ſince you have 
taken ſome Pains, you will add to the Obli- 
gation, if you will a little diſtinctly conſider 
what our Author here advances. 
B. I am wholly at your Service in this 
important Controverſy. I obſerve here, this ; 
Gentleman hath not given a ſolid Reaſon, 
why we Chriſtians believe the Goſpel, a Lau 
of abſolute Perfection, incapable of any Addi- 
lion, Diminution or Alteration, becauſe heſays, ' | 
I fit 
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tis the laſt Law of God's I ani 
one of thoſe Chriſtians, abe not pre- 
tend to fay, the G A el is a Law of abſolute 


Perfection, mcap any Addition, Dimi- 
nution, or Alteration ; T7 the Goſpel is a 
Law more perfect, than that given to the 
Fews, 1 firmly believe, but I can't ſay it is 
abſolutely perfect, fo perfect as to be incapa- 
ble of any Alteration, it is undoubtedly fo 


perfect as to anſwer God's End in giving it 


to us; I alſo am ure it is the laſt that was 
given, and from God's own Declaration in 


it, I believe ir will continue to the End of 
Time, till God's Dif penſation towards Adam's 


- Poſterity ſhall be finiſhed; neither do I ad- 
mire the Advantage this Gentleman makes 


of the Reaſons he hath put into the Mouth 
of a Chriſtian, to prove the abſolute Perfec- 
tion of the Golpe |; for ſays he, if there were 
any thing in this Ar ument irs ny. laſt given) 
* makes wholly for = by . 1 4% 

e that . . the firſt, but the la 
Law of God's giving. 

That the Law of Nature was the firſt given 
to Man is certainly true, but that it is the 
laſt I beg leave to differ from him, unleſs 
he hach more to ſay for it, than he hath here 

uced; for admitting what he ſays, not- 
withſtanding the Progecd ation of the Goſpel, 


he continues * implant it 7 the Minds 
of all- Men, Chriſtians as well as others; 
5 d Page 59. © Tbidem. 


| ® Bye 38. 


yet 
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yet when they grow up, the Goſpel is put 
into their Hands, which as co particular Per- 
ſons is ſubſequent to the Law of Nature im- 
planted in their Minds; fo that ſtrictly ſpeak» 
ing, the Law of Nature is not the laſt Law 
| God hath given us. 
He farther adds, that the Law of Nature 
is not only neceſſary to be obſerved in this 
| World, and ten thouſand more, were there ſ0 
many ; but in Heaven itſelf, and that too for 
A 
That ſome Branches of the Law of Na- 
ture will be obſerved in Heaven is very true, 
the ſame may be affirmed ot the Goſpel; but 
I ſam ſure neither of theſe Laws as they 
now ſtand will be neceſſary to be obſerved 
in Heaven, and ſome Branches of them will 
be wholly uſeleſs. In Heaven there will be 
no more occaſion for the Exerciſe of Faith, 
Hope, Repentance and Forgiveneſs of Ene- 
mies; the Worſhip of Heaven differs alſo 
much from that of the Earth, the Goſpel 
teaches us to worſhip God thro' Chriſt, but 
after the Reſurrection; St. Paul tells us, that 
in the End when all things ſhall be ſubdued 
unto him, then ſhall the Son alſo himſelf be 
ſubject unto him that put all things under 
him ; that God May BE ALL IN ALL b. 
A. Is the Law of Nature owned by Chri- 
ftrans the Standard of Perfection e? 


2 Ibidem. © Þ 1 Cor, xv. 28. © Page 59. 
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B. It is ſo far the Standard of Perfection, 
that no Revelation from God can contradict 
any Branch of the Law of Nature ; but 
this doth not prove it abſolutely perfect, 
much leſs the Standard of Perfection. His 
Quotation from Dr. Prideaux's Letter to the 
Deiſts is very juſt and good, but doth he be- 
lieve, or would he perſuade his Readers to 
think that the learned Doctor thought the 
Religion of Nature and Reaſon abſolutely 
perfect? And though natural Religion, and 
external Revelation, like two Tallies, exattly 
anſwer one another, as far as natural Reli- 
gion goes; yet it by no Means follows, that 
there is no difference between them, but as to 
the Manner of their being delivered b. | 

A. But can Laws be imperfect, where 6 
Legiſlator is abſolutely perfect? can Time diſ- 
cover any thing to him, which he did not fore- 


ſee from Eternity e? 


B. I think ic is plain to any conſiderate 
Perſon, that no Man lives up perfectly to the 
Dictates of Nature, doth not this prove a 
Depravity in the Creature? ſince then Man 


cannot by the Law of Nature obtain that 


Happineſs he is capable of, doth this argue 
Imperfection in any of God's Laws, whether 
written in the Heart, or externally revealed? 
none of us do ſuppoſe, that God did not ar- 
rive to the Perfection of | Wiſdom and Good. 


. ® Page bo. lbidem. © Ibidem. 
neſs 
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neſs till about ſeventeen hundred Tears ſmce a. 
We all believe God foreſaw Man's Fall, and 
accordingly was determined to find out a wa 
for his Recovery, which was darkly pub- 
liſhed to Adam ſoon after the Fall, but is 
now made manifeſt by our Saviour Jeſus 
Chriſt, who hath aboliſhed Death, and brought 
Life and Immortality to Light through the 
Goſpel b. 

There is no Change in God, but the 
Change is in Man, for had Man continued 
what he was art firſt, the Law of Nature had 
been ſufficient. I don't know that Chriſti- 
ans aſſert, that God is ſo arbitrary a Being, 
as to command Things merely from Will and 
Pleaſures. His long Citation from the ce- 
lebrated Charron is very good, tho' I humbly 
conceive not much to his purpoſe, which 
was to prove that the Law of Nature and the 
Goſpel are the ſame, and only differ in the 
manner of their being delivered. 

A. Since he grants that a Man hurried 
with the Violence of his Paſſions, breaks it 
himſelf , I would be glad to know what that 
Man can do afterwards ? 

B. For my own part I think that the ut- 
molt length a Man can go is, to hope that 
the Goodneſs of God may accept him on 


his ſincere Repentance and future Amend- 
ment. 


P. 60. DSi e. 6, 
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A. Do Men commonly reject any poſitive 
Inſtirution which they know is of divine Ap- 
pointment ? | 
B. I think not, for the Controverſy be- 
tween Proteſtants and Papiſts is not about 
divine Inſtitutions, but human Inventions ; 
the ſame might be ſaid of the leſſer Diſputes 
between the Church of England and Diſſen- 
ters. 

A. Doth our Author repreſent Things 
right, when he ſpeaks as if the contending 
Parties among Chriſtians were of different 
Religions a? 

B. I think not, Bigots may talk in this 
Strain, but this doth not alter the Nature of 
Things. 

A, To what purpoſe doth he harangue 
on the higheſt internal Excellence, the great- 
eſt Plainneſs and Simplicity, Unanimity, Uni- 
verſality, nay Eternity of the Law of Na- 
ture bꝰ 

B. I know not, unleſs it be to make way 
for what follows. v Law, which doth not 
depend on the uncertam Meaning of Words 
and Phraſes in dead Languages, much leſs on 
Types, Metaphors, Allegories, Parables, or on 
the Skill or Honeſty of weak or deſigning 
Tranſcribers (not to mention Tranſlators) for 
many Ages together ; but on the immutable 
Relation of Things always viſible to the whole 
World. 

P. 64. d Ibid, © Tbid. 
To 
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Io all this, I ſay, that honeſt Chriſtians 
may caſily underſtand God's Will in the 
Goſpel withour Knowledge of the dead Lan- 
guages, or depending on the Skill or Honeſty 
of weak or deſigning Tranſcribers and Tran- 
ſlators; for if I did not underſtand a Word 
of Hebrew or Greek, yet the Tranſlators be- 
ing Men of different Countries, and in a 
very different way of thinking about ſome 
things, and all agreeing in the moſt neceſſary 
Parts of the Goſpel, wou'd make me entirely 
ealy: And while good Chriſtians find that 
in the Goſpel, which ſupplies their ſinful 
Defects in the preſent State, and fills them 
with Hopes of better Things hereafter, they 
are not to be moved from the Hope of their 
Calling, by theſe ſeeming Difficulties rhrown 
in their way. 

A. What do you think of his other Con- 
ſiderations, to ſhew the abſolute Perfection of 
Natural Religion * ? 

B. They prove no more than what hath 
been conſider'd, and I think fully anſwer'd : 
His long reaſoning which takes up the re- 
maining Part of this Chapter only proves 
that without Reaſon we could not know, that 
there is a God; which is as much as to ſay, 
if we were not reaſonable Creatures, we could 
not be proper Subjects of Religion, nor mo- 
ral Agents; but who, I beſeech this Gentle- | 


1 pen © : 
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man to tell us, ever denied it? I am by my 
Reaſon, not only to enquire whether God 
hath made any external Reyelation, and when 
I am convinced that he hath been fo merci- 
ful to Mankind in their preſent Circumſtances, 
I am by my Reaſon to underſtand as much 
of this Revelation as I can, and if I believe 
and practiſe as much as I can underſtand, 
this and no more will God require of me. 

A. Hath this Gentleman, who appears ſo 
great a Maiter of Reaſon, given us the true 
Senſe of that Place even the Letter killeth *? 

B. The great Mr. Lock (to whom I owe 
much for the little Knowledge I have in St. 
Pauls Epiſtles) as well as other Commentators, 
by the Letter, ſuppoſes the Apoſtle means, the 
Letter of the Law, and that the Goſpel was, 
though obſcurely, contained in the Law. 
And in fact we find (lays he) St. Paul truly 
a Miniſter of the Spirit of the Law, eſpecially 
in his Epiſtle to the Hebrews, where he ſhews 
what a ſpiritual Senſe ran thro the Moſaical 
Inſtitution and Writings *? 

A. Doth the Goſpel command thoſe Things 
which the Law of Nature forbids, or forbid 
what that commands, as he infinuates it 
doth 2? 

B. I can't think this Gentleman doth 
Juſtice either to the Goſpel itſelf, or to thoſe 
who profeſs to believe it, ſince he cannot 


P. 66. 2 Cor. iii. 6. Vid. eum in loc. P. 67. 
2 name 
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name ſo much as one ſober Chriſtian Writer, 
who aſſerts that the Goſpel commands what 
the Law of Nature forbids, or forbids what 
that requires. He hath in this particular 
made a Man of Straw, and then diſplayed 
his great Abilities in knocking him down. 

A. Do all Parties, as he obſerves, alike 
pretend to aim at Truth, yet none of them, 
inform us what Truth is, or wherein it con- 
ſiſteth *? 

B. I had thought all had agreed that the 
Law of Nature, as far as it ſuits us, is an eter- 
nal Law of Truth, and that all Chriſtians 
know, that the Truth as it is in Feſus is con- 
tained in the New Teſtament, which they 
all agree is the only. Rule of their Fart, 
Hog, Worsn1e and PRAcr Ick, bas the 
excellent Mr. Chillingworth in an Air of 
Triumph concludes, THE B1BLE, THE BIBLE 
Is THE RELIGION oF PROTESTANTS. 

We believe as he doth, that God is the God 
of Truth, and therefore cannot contradict 
himſelf, and that all his Ideas of Things, and 
the Things themſelves exactly correſpond, and 
all his Actiuns are agreeable to the Relation 
Things have to one another: And when our 
Actions are fuck, we do all that is fit, juſt 

E, 


and reaſonable, all that God or Man can re- 
quire®. | 
- ® P. 67. > See a ſmall Piece I have lately publiſhed 


intituled Catholick Principles, . 68. 
Bur 
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But it is as certain, that we don't do all that 
is fit, juſt and reaſonable, for which I appeal 
to the Expcrience of all Men, which makes 
the Goſpel the more deſirable, ſince it diſ- 

-. covers to us the Mercy of God thro' a Re- 
deemer, that on our ſincere Return to our 
Duty, he will pardon us, yea, which is 
more, that on our Application to him, he 
will aſſiſt us with his Spirit and Grace, t do 
what is fit, guſt, and reaſonable. Nothing 
of which can be certainly and ſatisfactorily 
diſcover'd by the Light of Nature. 


— ——. _ — * 


»„— 


C:H-A-P. VI. 


Whether natural and revealed Religion hav- 
ing the ſame End, their Precepts muſt be 
the ſame, as this Gentleman affirms they 
are. 


A. ON'T you allow with him, that 

the natural Knowledge we have of 
God, ourſetves, and our Fellow Creatures, is 
the Foundation of all Religion? 

B. Yes, but why may not external Revela- 
tion, building on this Foundation, erect a larger 
and nobler Edifice, by extending it to ſuch 
Things as the Light of Nature could not reach, 


P. 69. 


without 
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without contradicting any thing it teaches *? 
which he denics by ſaying, he had proved 
that the Religion of Nature was ſo perfect, 
that nothing could be added to it b. 

A. I think you have ſhewn, that admit- 
ing the Religion of Nature be perfect, yet 
ſince in our preſent State we can't keep ir, 
the Goſpel is neceſſary to ſupply our De- 
feats, and to furniſh us with thoſe Means 
both external and internal, to enable us to ob- 
ſerve the Law of Nature. 

His grand Principle being thus laid aſide, 
all that he builds on it, and concludes from 
it falls to the Ground, ſo that you might ex- 
cuſe yourſelf, and proceed no farther in a 
Reply to the other Parts of his Book. 
| B. I think what he builds on this Princi- 
ple, is more properly Hay and STUBBLE® , 
than Revelation, which he ſeems to call by 
thoſe opprobrious Names. | 

The reſt of the Chapter is a Repetition 
of what he had advanced in former Chap- 
ters, conſider'd and anſwer'd already, only 
with Quotations from the Sacred Writings, 
Lord Shafrsbury, Dr. Scot, and others, con- 
cerning Morality ; but doth not the Goſpel 
reveal and require other Things belides Love 
to God and Man? In order to our loving 
God, muſt we not be convinced that God 
is willing to receive us on our ſincere Re- 


Ibid. d Ibid. dP. 70. 
I -.....-n_ 
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turn to him? That he is ready to aſſiſt us in 
our Return? And that having given us his 
Son to purchaſe all Bleſſings for us, with 
him he will give us all Things a? I here ap- 
peal to the ve rv Part of Mankind, 
do any of theſe Things contradict the Reli- 
gion of Nature? Are they not highly de- 
ſireable, if not neceſſary in our preſent State 
and Circumſtances? And are any of theſe 
Things, much leſs all of them, to be diſco- 
ver'd, certainly diſcoyer'd by the Light of 
Nature, without the Aſſiſtance of Revela- 
tion ? | 

I conclude this Chapter with obſerving, 
that tho the End of the Religion of Nature 
be the fame with Revelation, and the Pre- 
cepts are the ſame, as Love to God and 
Man, yet there are other Precepts neceſlary, 
in order to our obſerving thoſe two grand 
Precepts, as Faith in God thro' a Redeemer, 
the Aſſiſtance of God's Spirir, external Means 
and Ordinances, which with Providences are 
great Helps to us in our imperfect State, till 


we arrive at a State of Perfection in the other 
World. 


Rom. viii. 32. 


CHAD. 
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CH AP. VIII. 


This Gentleman affirms very truly, that the 
not adhering to thoſe Notions Reaſon dic- 
tates concerning the Nature of God, hath 
been the Occaſion of all Superſtition 2. 


A. O you find any fault with the Con- 
| ' tents of this Chapter, having cited 
them with Approbation? 
B. No, by no means, but his Proof and 
Enlargement will require ſome Remarks; 
how ridiculous ſoever he may repreſent the 
Heathens, or ſome of the primitive Chriſtian 
Writers, ſuch as Juſtin Martyr, Tertullian, 
Euſebius, and Minutius Felix, in ſuppoſing 
one or more Mediators neceſſary berween 
God and Man, yet according to the Scrip- 
ture Account of this Matter, we don't dero- 
te from the Love of God, ſince the very 
Gift of Chriſt was God's own free Act, and 
tho through him God beſtows all Bleſſings, 
and we through him preſent our Perſons and 
Duties, I ce nothing in this Scripture Scheme 
contrary to the Light of Nature ; for God 
doth not appear leſs inclined to love, pity, 
and help us, ſince the Scripture every where 
repreſents Man's Redemption flowing from 


3P. 85. 
12 the 


60 Chriſtianity not older than 


the Love of God, Fohn iti. 16, &c. Rom. 
viii. 32. 

I allow much Superſtition hath been the 

Effect of Men's not attending to right No- 
tions of the Divine Nature, but hath not 
Men's rejecting all Revelation been the Effect 
of a very groſs Miſtake, viz, that in our pre- 
ſent Stare of Weakneſs and Ignorance, we 
are able to live up to what the Religion of 
Nature dictates and requires? 
A. Our Author ſays, This Inſtitution 
(Circumciſion) ſeems to be owing to the E- 
gyptians, who thought all to be prophane who 
uſed it not; and it was after Abraham had 
been in Egypt that Circumciſion was inſtituted 2. 
Do you agree with him in this Aſſertion? 

B. Thar Circumciſion was inſtituted after 
Abraham had been in Egypt, we are agreed, 
but that the Egyptians uſed it before this 
time, I am not convinced by the Reaſons 
either of Sir John Marſham or others; but 
Circumciſion was not a Seal of the Covenant 
amongſt the Egyptians, as it was amongſt the 
Fews, ſuppoſing it in uſe among the Egypti- 
ans before Abraham's Time. | 

His Reaſons are pretty extraordinary; and 
what makes this more probable is, that 'twas 
not till after the Lord had ordered Moles into 
Egypt, that the Lord met him by the Way m 
the Inn to kill him for not circumciſing his Son, 


p. 90. bid. 
2 5 But 
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But doth he know this was done to render 
Moſes acceptable to Egyptians, rather than to 
the Iſraelites, ſince he was ſent to deliver the 
one, and to plague the other, on their Re- 
fuſal to let Iſrael go? | 

His other Reaſon follows, And uponJoſhua's 
circumciſing the Iſraelites (Circumciſion not be- 
ing obſerved during their Stay in the Wilder- 
neſs, when they had no Communication with 
Egypt) the Lord himſelf ſays, This Day have 
= away the Reproach of Egypt from 
off you *. 

7 deſire to know of this Gentleman, hat 
this Reproach of Egypt was ; was it Circum- 
ciſion? No, for the Fews always eſteem'd: 
it an Honour, and gloried in it. St. Paul 
enumerates it among his Privileges whilſt a 
Few, circumciſed the eighth Day >. Methinks 
then they ſhould have continued uncircum- 
ciſed. Or was it not rather their Bondage, 
Which is a Reproach to every reaſonable 
Creature? And their Circumciſion was at this 
time a Token of their Liberty, as alſo a re- 
ligious Sign, by which they were diſtinguiſh- 
ed from the Egyptians, more than they had 
been for forty Years in the Wilderneſs. 

I believe ir will be too difficult a Task, for 
this Gentleman to prove, that God borrow- 
ed any Rites or Ceremonies from the Egypti- 
ans, and made them Inſtitutions among his 


' P. 90. Þ Phil. iii. 5, 
own 
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i own People, ſince he always forbad them 
| ſymbolizing with them, or any other Gentile 
Nation, in their Superſtition and Idolatry. 
1 It is the Opinion of Maimonides, one of the 
1 moſt knowing and learned Fews, that moſt 
1 of the Rites preſcribed by the Law of Moſes 
1 to the Zewiſh People, were in ditect Oppo- 
1 ſition to the Uſages of the Zabians, Phænici- 
ans, Arabians, EcyeTIANs, and other Hea- 
then Idolaters that were round about them. | 
A. Did the Levitical Law approve or coun- 
tenance human Sacrifices, as our Author ſeems 
to aſſert *? | 
B. I think not, for that Text, None de- 
voted which ſhall be devoted of Man ſhall be 
redeemed, but ſhall ſurely be put to Death, 
ſpeaks of the Cherem, which often in the 
Pentateuch is applied unto the ſeven Nations, 
who for their Sins were appointed to utter 
Deſtruction by the Great God, as when he 
devoted Jericho and the Amalekites %, and 
by Men as in ſpecial Vows e, or when th 
were adjudged to Death for Sin l. And to 
this latter the Hebrews do apply this Law 
ſaying; Whoſo hath his Judgment decreed by 
the Magiſtrates of Iſrael, that he is to be killed 
for his Tranſgreſſion committed, if another do 
eſtimate him, or that he eſtimateth himſelf, 
or ſaith, my Price be upon me, or another 


2 P. 94,95 Lev. xxvii. 29. © Joſh. vi. 17. 
4 Deut. xxv. 19. 1 Sam. xv. 3. Numb. ai. 2, 3. 
Ex. xxii. 20. 


ſaith, 
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Jaith, the Price of this Man be upon me, he is 
not bound (to give) any thing, for this is as 4 
dead Man ; and there is no Valuation or Price 
of the dead. And of this i is ſaid (Lev. xxvii. 
29.) none devoted ſhall be redeemed : As . 
be ſhould ſay, there is no Redemption for him, 
but as a dead Man. Maim. in Erach. ch. 1. 
ſec. 13. The like Expoſition is given by Sol. 
Jarchi, Chazuni, and others *. 

A. Doth the Prophet Micah reckon the 
putting every devoted Thing to Death amon 
the Jewiſh Inſtitutions ? as this Gentleman af- 
firms from Mic. vi. 6, 7, 8, 9. 

B. I think it is plain, he hath miſrepre- 
ſented the Prophet, for theſe are the Words 
of the prophane, ſuperſtitious Few, — Shall 
I give my Firſt-born for my Tranſgreſſion, the 
Fruit of my Body for the Sin of my Soul? 
Doth not this Gentleman know the Jews 
had learned of their Neighbours ft cauſe their 
Sons and their Daughters to paſs through the 
Fire< ? For which God caſt off ten Tribes at 
ONCE. 

The Prophet's Words follow, He hath 
ſhewed thee, O man, what is good ; and what 
doth the Lord require of thee, but to do juſtly, 
and to love Mercy, and to walk humbly with 
thy God. The Prophet don't argue abſurd- 
ly, tho' I think this Gentleman hath miſre- 
preſented the Prophet, to prove that human 


* Ainſworth, P. 95. ©2 Kings xvii. 17. 
2 Sacrifices 
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Sacrifices were approved, or countenanced 
by the Levitical Law. 

His Inſtance of Fephtha's Vow, which he 
expatiates upon largely, will not help him. 
His Vow may be thus tranſlated. Yhatſoever 
lor whoſoever) cometh forth, — either ſhall be 

the Lords; or I will offer it * up to him for a 
Burnt-Offering. Many learned Men ſay, the 
prefix Yau in the Hebrew ſignifies ox. So 
it is render'd elſewhere, he that ſmiteth Fu- 
ther or Mother b, and divers other Places e. 
What if an Aſs or a Dog had met him, ought 
it to have been facrificed? by no means; there- 
fore learned Grotius concludes right when he 
ſays, nec humani generis quicquam, nor any 
thing of human Kind. 

Whether he really ſacrificed her, or only 
devoted her to God, the Learned are much 
divided; my Opinion ſignifies little, yet for 
many Reaſons I think he did not: Is it not 
ſtrange that the Hiſtory ſhould mention her 
bewailing. her Virginity, and not her untime- 
ly Death? Was there not one wiſe Man 

amongſt the 7euiiſh Prieſts at that time, who 
underſtood the Levitical Law fo well as to 
prevent his cutting his Daughter's Throat? 
And why ſhould the Daughters of Iſrael go 
yearly to lament the Daughter of Jephtha 42? 0 
lament, or to talk with her*. But if he did 


= min? ® Exod. xzi. 15. ON) Vide 
Poli Syn. Jud. 8 man? ad confabulandun· 
Juxta Kimchium, that they might comfort her, &c, 


— 
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I affirm it was owing to the groſs Ignorance 
and Corruption of the Age, as Dr. Lightfoot 
obſerves, who ſuppoſes he did really ſacriſice 
her, alcho' formerly he owns he was of ano- 
ther Mind. Thar learned Gentleman adds, 
in ſome time of the Judges, the High-prieſt- 
hood is tranſlated from the Line of Elcazar to 
that of Ithamar, as appears in Eli, in the 
Beginning of the Book of Samuel. Now in 
all the Story of the Judges, we find not 
any one thing ſo likely to be the Cauſe of root- 
mg out that Houſe from the Prieſthood —— 
they ſuffering ſuch a Butchery for a Sacrifice ; 
bur is not this in a great meaſure Suppoſiti- 
on without Foundation? I am (ure the Law 
of Moſes did not allow it; neither am I of 
St. Zerome's Mind, as our Author repreſents, 
that Jephtha's Piety in ſacrificmg his Daughter, 
was the Reaſon of St. Paul's numbering him 
among the juſt Perſons *, no more than 1 
think David was number'd among thoſe 
Worthies for his Sin and Folly in che matter 
of Uriah and Bathſheba. St. Ferome's Words 
are theſe, which I ſubmit to the Judgment of 
the Learned, whether they are not a little 
miſrepreſented by this Gentlemen, FJepie oh- 
tulit vir ginem filiam, & idcirco in enumeſa- 
tione Santtorum ab Apoſtolo ponitur b. I dont 
know why obtulit ſhould be here tranſlated 
ſacrificed; why not offered, which may ſigni- 


P. 96. Vol. I. p. 267. not 208. which is a Miſtake 
in our Author's Margin. 
K fy 
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fy his dedicating her to God in a ſingle Life, 
ſhe being his only Child. What inclines 
me to take the Word obtulit in this Senſe is, 
becauſe juſt before ſpeaking of Abraham, he 
uſeth a Word of a much harſher Conſtruction, 
unicum filium voluntate JUGULAvIT, i. e. he 
voluntarily cut his only Son's Throat, and yet 
from the Sacred Hiſtory we learn he only in- 
tended it, but was not permitted to do it. Sup- 
poling therefore St. Jerome was of the Opi- 
nion, that Fephtha did really ſacrifice his 


Daughter, I believe he was no more infallible 
than our Author is, in affirming that he and 
others were enroll'd in Heb. xi. for the worſt 
Actions of their Lives. 


The Jews, he adds, might think it unlaw- 


ful for a Father to ſacrifice an innocent Child, 
tho Abraham was highly extolld for being 
ready to ſacrifice his only Son. But the 
Caſes are not parallel, what Abraham did 
was in obedience to an expreſs Command of 
God, what Jephtha is ſuppoſed to do was with- 
out any divine Warrant: Our Author's Re- 
flection on Abraham is extraordinary, for he 
ſays, he (Abraham) was ready to ſacrifice his 
only Son, and that too without the leaſt Ex- 
poſtulation, tho he was importunate with God 
to ſave an inhoſpitable, idolatrous and inceſtu- 
ous City b. Abraham knew very well God 
was able to raiſe him (Iſaac) from the dead, 


2 P. 97. d Ibid. 
accounting 
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accounting or reaſoning * God was able, &c b. 
whereas in the other Caſe Abraham pleaded 
for no fewer than five Cities, ' that were very 
wicked, for tho' only Sodom is mentioned, 
as being the moſt wicked, yet it is probable 
had Sodom been ſpared, the reſt had eſcaped 
Vengeance at that time. 

What this Gentleman adds, is ſomewhat 
more extraordinary. No Wonder that a ſin- 
gle Perſon in the Power of another might be 
devoted to God, ſince free, independent Nations 
were ſo devoted; and it was by vertue of ſuch 
a Vow, which Iſrael vowed unto the Lord, 
that the Canaanites, who had never done 1(- 
rael the leaſt Injury, Men, Women and Chil- 
ren were . 8 Numb. xxi. 2, 3 ©. 
But had not the Canaanites filled up the 
Meaſure of their Iniquities by that time? Had 
nor God deyoted them to utter Deſtruction 
for their monſtrous Impieties > Did not the 
Land ſpew them out? And were not the [/- 
raelites appointed to be the Inſtruments of 
Divine Vengeance? It was not then by ver- 
tue of their own Vo only, or chiefly, but 
in purſuance of a diyine Command they made 
this Vow. 

But what he farther adds to prove that 
the Fews did not abhor all human ſacrifices, 
is really ſhocking. Had the Author of the 
Epiſtle to the Hebrews, who reckons Jephrha 


Aer wires. . > Heb. xi. 19. © Ibid. 
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among the Jewiſh Heroes, thought the Jews 
abhorred all human Sacrifices he would not, 
at leaſt, without ſome Apology for the Lau- 
fulneſs of human Sacrifices, have declared one 
ſuch Sacrifice, where the ſame Perſon was both 
Sacrificer and Sacrifice, to have been of infi- 
nite Value, in ſaymg, that Chriſt offered up 
himſelf *; for which he cites Heb. vii. 27. 
ir ſhould be ix. 27. ix. 26. ver. 13, 14. 
Did not the Author to the Hebrews write 
this Epiſtle to Chriſtians > Don't we all be- 
lieve, that Chriſt was both Sacrificer and Sa- 
crifice? If this will prove that the Fews did 
not abhor human Sacrifices, will it not with 
orcater Force conclude againſt Chriſtians, 
that they don't abhor human Sacrifices? 
A. But is not this Gentleman right in 
ſaying, putting innocent and conſcientious 
Men to Death on account of Religion, may 
be called ſacrificing them, there have been more 
human S$acrifices than ever were before in the 
World >? and ſo he goes on to expoſe the 
Cruelty of the Papiſts, is not he right? 

B. I anſwer, it Chriſtianiry doth counte- 
nance ſuch Sacrifices, then I grant it is charge- 
able with allowing them; but if Inhumanity 
be directly contrary to Mercifulneſs, then Po- 
pery is as contrary to the Genius of the Goſ- 
pel, which every where breathes a Spirit of 
Love and Tenderneſs, whilſt Popery breathes 
little elle but Cruelty and Barbarity. 


2 Ibidem, P. 97, 98. 
2 | What 
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What he fays in ſeveral following Pages 
againſt Bigotry in Religion, be it Pagan or 
Chriſtian, Proteſtant or Popiſh, I think is 
yery juſt and good; but his Concluſion of 
this Chapter is not ſo; for if the Corruption 
of Chriſtianity, the beſt Religion in theWorld, 
hath produced Superſtition, and led Men into 
very unworthy Notions of the Deity, is that 
to be charged on Chriſtianity, or on the Cor- 
rupters of it? Did not the Corruption of the 
Religion of Nature produce among the Gen- 
tiles as bad Superſtition and Cruelty? Is 
therefore the Religion of Nature to be 
blamed? to argue from the Abuſe of any di- 
vine Inſtitution againſt the-Uſe of it, will not 
hold good in other Caſes. 


— 


CHA IK. 


It is here debated with our Author, whether 
the Means of traditional, as well as 
original Revelation muſt be the ſame, ad- 


mitting human Happineſs to be the ultimate 
End of both. 


A. RE the Means ſuppoſed to be preſcrib- 
A ed by Revelation various and mu- 
table a? | 
B. I think our Author confounds Means 
of divine Appointment, and thoſe ſome Ec- 
P. 104. 
cleſiaſticks 
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cleſiaſticks (Proteſtant as well as Popiſh) have 
invented either as neceſſary or at leaſt con- 
venient. The Means God hath appointed 
in our fallen State are invariably the ſame, 
FAITH, REPENTANCE AND OBEDIENCE OR 
HoL1Ness, and in order to our getting and 
improving theſe things which are Means, if 
compared with our ultimate End, the Glory 
of God and Happineſs of the Creature, we 
muſt, according to the Goſpel, make the beſt 
uſe we can both of OxDINANCEs and PRo- 
VIDENCES. | 

He ſays many true, tho' ſevere Things of 

Chriſtian Prieſts, to which I can only reply 
at preſent, pudet hæc opprobria nobis, & dict 
potuiſſe, & non potuiſſe refelli ; but he ſeems 
co write with too much Pleaſure againſt wick- 
ed Prieſts, whereas CHARITY REJOICETH 
NoT IN INIQUITY, we ſhould rather lament 
the Wickedneſs of others; eſpecially of thoſe 
who ſhould teach by their Example as well 
as Doctrine. The general Rules given in 
the Word of God, ſuch as doing all things 
for the Honour of God, for the Edification, 
&c. are ſufficient, and I approve of his Con- 
ſion; ſmce every one muſt judge for himſelf, 
and can't make over his Right to any other ; 
muſt not all Church Matters be managed by 
common Conſent *? I may uſe his own Words 
here, which he applies to Biſhop Sherlock. 
He is to be valued for ſpeaking thus plainly : 
O /f ic omnia dixiſſet b. 

| P. 109. d P. 82. CHAP. 
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CHAP. X. 


Our Author's Aſſertion, that God doth not 


act arbitrarily, or interpoſe unneceſſarily, 
allowed with ſome Diſtinction. 


A. E are come now to the main Point, 

ce hether natural and revealed Re- 
ligion do really differ ; and our Author is to 
prove in this Chapter, that they only differ 
m the Manner of their being delivered *, doth 
he do it ? 

B. He proves and triumphs all the way in 
his Oppoſition to them, who either ſuppoſe 
Eccleſiaſticks or Bodies of Chriſtians have a 
Power to make By-laws or Orders of their 
own, on which not only as great, but often 
greater ſtreſs is laid, than on Chriſt's own 
unqueſtionable Laws. And in Oppoſition 
to them, who ſet poſitive Inſtitutions, tho' 
of divine Appointment, on a Level with moral 
Precepts, but with Submiſſion I think he 
hath not proved, that revealed Religion dif- 
fers only from natural in the Manner of their 
being delivered; for he only argues from the 
Miſtakes of Bigots, and not from the Nature 
of revealed Religion. | 

As to the Office of the Miniſtry, I take it 
to be chicfly a Point of Order, that ſome 


P. 114. 
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ſhould be employed in it, who are the beſt 
qualified, and that they ſhould in ordinary 
Caſes be ſeparated to it by Miniſters, not 
that this gives them the Holy Ghoſt, and an 
indelible Character with certain ſpiritual 
Powers ; ſo that the People muſt either be 
without Miniſters, or take one they had thus 
ordained, however unqualified they might 
think him*. They who are of this Mind, 
let them defend their own unſcriptural Hy- 
potheſis, if they can, I am no Advocate for 
them. 

I will add no more on this Chapter, than 
obſerve, excepting the Circumſtances of time, 
Place and Perſons, the New Teſtament as well 
as the Religion of Nature hath left nothing 
concerning publick Worſhip to be determin- 
ed by any Eccleſiaſticks, however dignified 
and diſtinguiſhed. 

This Gentleman can't be a Stranger to the 
Principles of Proteſtants, one of which is the 
PERFECTION oF SCRIPTURE, Which I am 
ſure gives no Authority to any Man or Num- 
ber of Men to inſtitute Rites and Ceremo- 
nies in Religion; and we are plainly told by 
St. Paul, the Kingdom of God is not Meat 
and Drink, but Righteouſneſs, and Peace, and 
Joy in the Holy Ghoſt b. 

I am ſorry to ſee the ill uſe our Author makes 
of che Corruptions of the Papiſts, and the 


® P. 118, 119. d Rom. xiv. 17. 
Remains 
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Remains of them among Proteſtants, but me- 
thinks a lictle Charicy ſhould teach him to 
make Allowances for the Folly of Chriſtians, 
who are Men of like Paſſions with others; 
how caſy is it for one of his good Senſe to 
diſtinguiſh Chriſtianity as it lies in the New 
Teſtament, from the Corruptions of it among 
modern Chriſtians : I plead for PURE PRIMI- 
TIVE CHRISTIANITY, and I regard nothing 
additional to it, nor think it worth my Time 
or Labour to defend; becauſe I think all 
ſuch Additions indefenſible. 


GHAF. AL 


1s the ſuppoſing Things merel Y poſitive to be 
made the Ingredients of Religion inconſiſtent 
with the Good of Mankind, as well as the 


Honour of God ? As this Gentleman affirms 
it 157, 


A. Ts it not a true but fad Hiſtory he gives 

us in this Chapter of the Miſchiefs 
done to Religion, by thoſe who were fond 
of Myſteries to amuſe the ignorant, or of 
gaudy Rights and Ceremonies to pleaſe the 

weak and gay Part of Mankind ? 

B. He delivers much Truth in theſe Pages, 
bur I obſerye he doth nor diſtinguiſh between 
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the Chriſtianity of the New Teſtament, and 
Chriſtianity as it hath been, and remains more 
or leſs corrupted amongſt Chriſtians. 

I am no Advocate for humanly deviſed 
Myſteries in Religion, nor for Pomp, Rites 
and Ceremonies in Worſhip. 

I think no regard to Matters merely ſpecu- 
lative, or to poſitive Inſtitutions, thoꝰ of di- 
vine Appointment, can juſtify any in the 
Negle& of moral Duties, which take place 
even of poſitive Inſtitutions that are divine, 
when they are inconſiſtent with each other: 
And if ſo, much leſs can Ceremonies or 
Myſteries of human Invention excuſe our Diſ- 
obedience to moral Duties. 

But I wou'd beg leave here to ask our 
Author (who is a ſtrenuous Aſſerter of civil 
and religious Liberty, thinking it moſt friendly 
to Virtue) were not many of theſe very Evils 
now juſtly complain d of in the World before 
Chriſt's Incarnation? Did not the Fews ſuf- 
fer ſeverely under Autiochus Epiphanes? And 
after Chriſtianity appear d in the World, was 
it not the Sett every where ſpoken againſt ? 
Did not Jews and Gentiles conſpire together 
againſt irs Founder, and the firſt Spreaders 
and Profeſlors of it for three Centuries 2 Why 
did not the Religion of Nature teach Men 
better Things, than to put the primitive 


_ Chriſtians to ſo many cruel Deaths, merely 


becauſe they differ d from them in religious 
Matters? 5 
1 If 
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If this Gentleman will ſay, it was becauſe 
Men did not attend to the Religion of Na- 
ture, and the Light of Reaſon, that their 
Paſſions and Corruptions broke out into ſuch 
outragious and barbarous Proceedings: I may 
and will reply, it was becauſe Chriſtians, whe- 
ther Clergy or Laity, did not keep cloſe to 
the New Teſtament, which commands us 70 
put on Bowwels of Mercies, Kindneſs, Humble- 
neſs of Mind, Meekneſs, Long-ſuffering, for- 
bearing one another, and forgromg one ano- 
ther, if any Man have a Quarrel 45 nf any 

even as Chriſt forgave you, ſo alſo do ye: and 
above all Things put on Charity, which is the 
Bond of Perfeitneſs. And let the Peace of 
God rule in your Hearts, to the which alſo ye 
are called in one Body:. And many other 
Places. 

I appeal to this Gentleman, who hath been 
converſant with the New Teſtament, whether 
he doth not think, had Chriſtians practiſed 
the excellent Precepts laid down in the Gol- 
pel among themſelves, and univerſally to all 
others, all the Miſchiets ariſing from an im- 
poſing perſecuting Spirit had not been pre- 
vented, from that early Controverſy about 
the Time ot keeping Eaſter to this very Age. 

Many excellent Books have been written 
againſt Eccleſiaſtical as well as Civil Tyranny 
by Churchmen and Diſſenters ſince the late 


2 Col. ili. 12, 13, 14, 15. 
L 2 happy 
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happy Revolution. And 1 hope a Fondneſs 
for Impolitions in Religion begins to abate 
every where among Proteſtants, and Perſecu- 


Þ, 


tion of all kinds is almoſt and I truſt will be 
ſhortly deteſted by all. 

A. But hath our Author in this Chapter 
performed what he promiſech in the Contents 
of it? 

B. I think not, for he ſhould have ſhewn 
that the ſuppoſing Things merely poſitrve (tho 
of divine Appointment) to be made Ingredi- 
ents of Religion is inconſiſtent with the Good 
of Mankind as well as the Honour of God : 
Inſtead of this, which I expected, he hath 
only mentioned the fad Efleats ariſing from 
Men's impoſing their own Fancies on one 
another. 

And to cloſe my Remarks on this Chapter 
I wou'd add, all the Doctrines of Chriſtianity 
are ſo repreſented in Scripture as to have an 
Influence upon our Temper and Practice, and 
ſhould accordingly be inculcated by Preachers 
in all their publick Diſcourſes. I agree that 
the moſt orthodox Faith will not atone for 
an immoral Life; and on the oer hand, if 
Men make it their Study to imitate the divine 
Being in Goodneſs, Juſtice and Mercy, God 
will make Allowance for a thouſand Miſtakes 
in Opinion and Speculation; for if it was not 
ſo, who could hope to be ſaved? 

I am fully perſuaded Chriſtianity hath no 
Tendency to weaken our Obligations to moral 


Duries, 
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Duties, but rather inforces them by ſtronger 
Motives, and furniſhes us with better Helps, 
as well as ſets before us a brighter Example 
than the Light of Nature can pretend to. 

Every thing that theſe Gentlemen can find 
in the Religion of Nature, we find in the 
Goſpel Revelation, with the Advantages juſt 
now mentioned, which ſuit our preſent Cir- 
cumſtances. 

The Subſtance of my Remarks in this firſt 
Part is this, I have ſhewn, tho' the Religion 
of Nature was perfect, and had Man conti- 
nued as he was created, it wou'd have been 
ſufficient; but ſince in our preſent Circum- 
ſtances we cannot live up to the Dictates of 
Reaſon, this makes Revelation highly deſi- 
rable if not neceſſary; and what ſome call 
the Religion of Nature is founded on Reve- 
lation. 

The Objections made, and Difficulties 
ſtarted by this Gentleman, againſt the Old 
and New Teſtament, which we think con- 
tain this Revelation, will be conſider d in the 
following Part. | 
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BOOKS printed for R. Ford, a: the 
| ory in the Poultry. 


N of the Literal Senſe of 
Three Miracles of Chriſt. 1. His 
turning Water into Wine. 2. His whipping 
the Buyers and Sellers out of the Temple. 
3. His exorciſing the Devils out of the two 
Men, againſt the Objections of Thomas 
Woolſton, B. D. in his firſt and fourth Diſ- 
courſes on the Miracles of our Saviour. In 
thre: Letters to a Friend. 

II. Catholick Principles, or Sc. Paul's Wor- 
hi ip, Faith, Hope and Practice, recommended 
to Chriſtians ot all Perſuaſions ; with a Poſt- 
ſcript to vindicate ſome Diſſenters Mr. Wool- 
ſton hath miſrepreſented as Advocates for Per- 
ſecution. Theſe two by the ſame Author. 
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BOO KS primed for R. Herr, at 
. be Bible and Crown in the Poultry. 


I. H E Great Concern of Human Life, 
or a ſummary Account of the Fear 


of God, and keeping his Commandments. . 


The Second Edition. 
II. Human Virtues, or a Collection of the 
Rules of Scripture that teach Men to live ſo- 
berly, and to be happy in eme. Both 
by SAMUEL WRIGHT, D. 23 


